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CHAPTER I
INTRODUCTION
I. THE OCCa^IOi\ for THE STUDY
It was in the fall of 1964, while studying at Asbury Theological
Seminary, the investigator made an interesting discovery. Using the
inductive method of Bible study in a Pauline Epistles course, she
observed how the cross of Christ saturated the mind and thinking of
the Apostle Paul. In most of his Epistles Paul refers frequently to the
cross as the springboard for important theological and practical truth
which he wishes to convey to his readers. In his Epistles, where the
cross is not referred to directly, one can easily discern the cross in
the background of his thinking.
Paul uses the cross of Christ as the springboard for what he
taught, what he lived, and for the Christian life he longed to see
blossom forth in the readers. The cross is used in such a way that its
shadow is over every sphere of the Christian life. The study indicated
above encouraged the writer to investigate more thoroughly this profile
of the cross in the Pauline Epistles.
II. THE PROBLEM
Statement of the problem. The central purpose of this study is
to make an investigation of the explicit and the main implicit references
to the cross in the Pauline Epistles; to survey the theology of the
2cross in these references; and to note the relevance of the cross in
these references to the readers of the Epistles.
Importance of the study. There is no single subject in the New
Testament so important as the cross of Christ. This is strongly brought
out in the writings of Paul. The central theme of his message was
"Christ ci^cified" (I Cor. 1:23). He writes: "I determined not to know
anything among you, save Jesus Christ, and him crucified" (I Cor. 2:2).
Then too, we note his words to the Galatians: "God forbid that I should
glory, save in the cross of our Lord Jesus Christ" (Gal. 6:l4).
The importance of this study is also seen where the cross is
considered as the center of the Christian faith. One thing is certain.
The cross "stood at the centre of the Christian faith," and, "Paul's
unbroken insistence is on the essential centrality of the Cross."''" After
a careful study of his writings "there is no need to seek to prove that
2
for Paul the Cross of Christ stood in the centre of the universe."
The centrality of the cross, therefore, in the Pauline Epistles,
justifies the investigation and important discoveries of this study.
Another reason that makes this study important is the effort made
by many scholars to discredit Christ's work on the cross. The emphasis
on the person of Christ as an example to the exclusion of His work on
William Barclay, The Mind of St. Paul (New York: Harper and
Brothers Publishers, 1938), p. 97.
^Ibid.
3the cross is a dangerous trend. It is dangerous to remove the cross
from the gospel message. D. M. Baillie writes, "there was a cross in
the heart of God before there was one printed on the green hill outside
3
of Jerusalem. " It seems wise to observe how important the message of
the cross is to God's entire redemptive plan. In one of William Arnett's
lectures he says, "Remove the cross of Christ from the Christian gospel,
and its redemptive message is gone."
This study will endeavor to show the importance of the cross in
the Apostle Paul's heart and mind as he wrote to the early churches.
III. PROCEDURE
Method of procedure. The second chapter of this thesis report
presents the findings of an inductive investigation to locate the
Biblical references relating to the cross. The American Standard Version
is the basis of the study and quotations given.
In Chapter III an attempt will be made to arrange the passages
according to their theological importance and briefly discuss the
doctrinal significance.
Chapter IV will be an attempt to show the relevance of the cross
to the readers. This relevance is shown in relation to ecclesiastical,
social and domestic matters.
D. M. Baillie, God Was in Christ (New York: Charles Scribner's
Sons, 1948), p. 194.
4 /
Kenneth E. Geiger, The Word and The Doctrine (Kansas City:
Beacon Hill Press, I965) , p. 159.
4Scope and Limitation of the ^tuav. This is not an exhaustive
study of all the Biblical references that could be treated under the
profile of the cross in the Pauline Epistles. It deals with the explicit
references and the important implicit references that relate to the
atoning work of Christ on the cross.
There will be no attempt to discuss in detail all the theological
implications of the atoning and redemptive work of Christ. It is limited
to a general systematizing of the theology found in the various references
to the cross.
The books of the New Testament considered in this study are the
Epistles of Paul to the Romans, Corinthians, Galatians, Ephesians,
Philippians, Colossians, Thessalonians , Timothy, Titus and Philemon.
CHAPTER II
DISCOVERING THE CROSS
In the introduction we observed how the cross of Christ dominated
the life and thoughts of the Apostle Paul. Within him surged the
message of Christ crucified. With divine unction he delivered it to the
people; both the Jews and the Gentiles.
In tracing the word "gospel" through Paul's Epistles, one will
find it used some seventy-one times. In his presentation of the gospel
of Christ, it is not difficult to observe his explicit and implicit
mention of the cross. The references are abundant. We will first con
sider those that are explicit.
Explicit references. In observing these Scripture references
we find the word "cross" is used ten times: the word "tree" once.
These, of course, are the most important references. They serve as key
verses in the context of the Epistles and will be discussed further in
the third chapter of this study. In the light of their importance it
will be profitable to view them as they are given in the Scriptures.
The first mention of the Cross in the Pauline Epistles is found
in I Corinthians 1:17,18. It is interesting that here he stresses the
importance of the cross in his message.
For Christ sent me not to baptize, but to preach the gospel: not
in wisdom of words, lest the cross of Christ should be made void.
For the word of the cross is to them that perish foolishness; but
unto us who are saved it is the power of God.
6The second reference also relates to his message. In Galatians
5:11 he writes, "But I, brethren, if I still preach circumcision, why am
I still persecuted? then hath the stumbling�block of the cross been
done away.
"
Galatians 6:12 shows Paul again dealing with the problem of
circumcision as he writes,
As many as desire to make a fair show i., che flesh, they compel
you to be circumcised; only that they may not be persecuted for
the cross of Christ.
In Galatians 6:14, Paul speaks of his glory being that of the
cross. He writes,
But far be it from me to glory, save in the cross of our Lord
Jesus Christ, through which the world hath been crucified unto me,
and I unto the world.
Paul speaks of the work of reconciliation on the cross in
Ephesians 2:l6. It was Christ making peace between God and man that
he "might reconcile them both in one body unto God through the cross,
having slain the enmity thereby."
In the great Kenosis passage of Philippians 2:8, it is Christ
"being fovind in fashion as a man, he humbled himself, becoming obedient
even unto death, yea, the death of the cross."
There are enemies of the cross. Philippians 3:18 reads, "For
many walk, of whom I told you often, and now tell you even weeping,
that they are the enemies of the cross of Christ."
In Colossians 1:20, Paul again refers to the reconciliation
brought through Christ. It is "through him to reconcile all things unto
himself, having made peace through the blood of his cross."
7According to Colossians 2:14,15, Christ won a great victory for
all men on the cross. Paul speaks of Christ:
Having blotted out the bond written in ordinances that was against
us, which was contrary to us: and he hath taken it out of the way,
nailing it to the cross; having despoiled the principalities and
the powers, he made a show of them openly, triumphing over them in
it.
Then there is one reference where the cross is referred to as
"a tree." It is in Galatians 3:13 that Paul chooses to use this Old
Testament expression, "Christ redeemed us from the curse of the law,
having become a curse for us; for it is written, Cursed is every one
that hangeth on a tree."
Besides the verses which use the words "cross" and "tree," there
are many others in which the profile of the cross is clearly seen.
Five times in the Pauline Epistles Christ is spoken of as being
"crucified" (I Corinthians 1:23; 2:2,8; II Corinthians 13:4; Galatians
3:1).
Twice Paul speaks of Jesus who was "delivered up" for us (Romans
4:25; 8:32).
We discover five references where Christ is described as one who
"gave himself" for us (Galatians 1:4; 2:20; Ephesians 5:2,25; Titus 2:14),
Similar descriptions are found in II Corinthians 5^21 where Christ was
"made sin on our behalf," and I Timothy 2:6 where He "gave himself a
ransom for all. "
Twice Christ is referred to in terms of a sacrifice. In I
Corinthians 5^7 He is our passover because of His sacrifice. This verse
8reads, '"For our passover also hath been sacrificed, even Christ." In
Ephesians 552 He "gave himself for us, an offering and a sacrifice to
God." In this sacidficial work He became the only "mediator" between
God and man (I Timothy 2;5).
There are many references which portray Christ's death on the
cross. Fourteen times mention is made to the fact Christ "died" on the
cross (Romans 5:6,8; 6:10; 8:34; 14:9,15; I Corinthians 8:11; 15:3;
II Corinthians 5: 14, 15(b); Galatians 2:21; I Thessalonians 4:14; 5! 10).
Nine times reference is made to His "death" (Romans 5slO� 6:3,5�10; I
Corinthians 11:26; Philippians 2:8(b); 3:10; Colossians 1:22). The words
"to die" in relation to Christ's death are found twice in Romans 2:7,
and the word "buried" is found once in I Corinthians 155^,
Eight times (nine times in the KJV) reference is made to the
"blood" of Christ (Romans 3:25; 5:9; I Corinthians 10:16; 11:25,27;
Ephesians 1:7; 2:13; Colossians 1:20),
Corresponding to the death of Christ is His resurrection. In
some ways it is difficult to separate the two. Although we are making
no endeavour to include a study of the importance of the resurrection,
it is interesting to note that the word "raised," in connection with
Christ being raised from the grave, is used twenty-five times (Romans
4:24,25; 6:4,9; 7:4; 8:11(2), 34; 10:9; I Corinthians 6:14; 15:4,12,14,
15(3), 16,17, 20; II Corinthians 4:14; Galatians 1:1; Ephesians 1:20;
Colossians 2:12; I Thessalonians 1:10; II Timothy 2:8). References
which have the word "resurrection" number six (Romans 1:4; 6:5; I
Corinthians 15:12,13,21; Philippians 3:10).
9Having discovered these important explicit references we will
now search for the main implicit references.
Implicit references. In our searching of these references,
we will look for those in which the cross was surely in the background
of the writer's thinking, when he penned the words found in his Epistles.
We find the following verses.
Paul writes that it was "through one act of righteousness the
free gift came unto all men to justification of life" (Romans 5! 18).
We have been "bought with a price" (I Corinthians 6:20; 7!23).
We have received reconciliation and have been "saved by his life"
(Romans 5:10).
Christ has made us "free from sin" (Romans 6:18,22), and He has
made us free from death (Romans 8:2).
Romans 7:4; I Corinthians 10:16; 11:27; 12:27; Colossians 1:24
indicate what is gained through the "body" of Christ.
There are many references which indicate the great benefits
received "through" our Lord Jesus (Romans 5:1,11,17,19,21; 7:25;
I Corinthians 1:10; 15:57; II Corinthians 1:5; 5:18; Galatians 1:1;
Ephesians 1:5; I Thessalonians 4:9; Titus 3:6).
The work that was done with regard to the "veil" being taken
away (II Corinthians 3:14,16), and the "middle wall of partition"
being broken down (Ephesians 2:14), is also of importance.
The Apostle writes of Christ's sufferings for us. Instances of
suffering which relate to the cross are found in Romans 15:3; II
Corinthians 1:5, and I Timothy 6:13.
CHAPTER III
THE THEOLOGY OF THE CROSS
The theology of the cross in the Pauline Epistles may be
studied from the standpoint of two major divisions, Paul focused his
attention on two things: the surrender of Christ's life, and the
effects of His surrender. The writer has chosen to study the doctrine
of the cross in Paul's writings under these main divisions. It is to
be remembered that this doctrinal treatment pertains to the references
to the cross listed in Chapter Two, and does not aim toward a thorough
theological treatment of all the materials in these Epistles.
Even as the writer attempts to organize doctrinally the selected
references relating to the cross, we acknowledge our inability to
portray its unsearchable riches, l^e would also acknowledge that Paul
was not presenting a systematic theology; he was presenting his gospel
of Christ, It is safe to say that "the doctrine of the death of Christ
and its significance was not St, Paul's Theology, it was his gospel,"
I. THE SURRENDER OF CHRIST'S LIFE
A Complete and Full Sacrifice
One thing Paul attempted to portray in clarity was the surrender
of Christ's life. Contrary to many types of surrender this one was a
James Denney, The Death of Christ (New York: Eaton and Mains,
Ln.dJ"), p, 109.
12
willing one and it came from the Father, down through the Son, for the
benefit of all men. This willingness of surrender was motivated by-
immeasurable love. Then in turn it was this love in the form of the
sacrifice of Jesus Christ that motivated and dominated the thoughts of
Paul, Paul "speaks of the love of Christ and the love of God almost
interchangeably," and that "the two were one and the same thing. "2
Baillie further states:
In discoursing of the love that \>ras shown in the Cross of Christ
the Kew Testament is never able to stop short of tracing it up
stream to the eternal love of God dealing sacrifically with the
sins of the world, 3
Dillistone^ uses Galatians 2:20, "the Son of God , . , loved
me, and gave himself up for me"; and Romans 5:8, "God commendeth his
own love toward us, in that, while we were yet sinners, Christ died
for us," to reveal Paul's thoughts on the Son. These verses are out
standing utterances which reveal Paul's consciousness of the love of
God in Christ. It was in the Son "that the love of God had been
fully revealed and that love had come to its focal expression in the
cross of Calvary,"-^
D. M, Baillie, God Was In Christ (New York: Charles Scribner's
Sons, 1948), p. 189,
^Ibid,
^F. W. Dillistone, The Significance of the Cross (Philadelphia:
The Westminster Press, 1946), p. 116,
^Ibid.
13
Ryrie writes that "his sacrificial work was to bear sin consciously,
completely, and consentaneously, " and that "no man can fathom all that
is involved." Ryrie also quotes from L. S. Chafer's Systematic Theology
here and Chafer's words on the value of this sacrifice bear repeating:
The value of the sacrifice is not to be discovered in the intensity
of the Saviour's anguish but rather in the dignity and infinite worth
of One who suffers. He did not give more or less; He gave Bimself,
He offered rlimself , but this self was none other than the Second
Person of the Godhead in whom measureless dignity and glory reside.'
In thinking of the Godhead, "it is none other than God who is
behind the coming of Jesus into the world, and the sacrifice of the
Q
life of Jesus upon the cross." The cross is a sign and symbol of
something that happened in a moment of time, A sjnnbol "in a moment of
time of the sacrificing love which has been in the heart of God from
Q
the foundation of the world, "
Not only was this sacrifice one which began before time and the
10
world, "it was something which had its beginning in eternity."
In relation to Paul's portraying Christ as a sacrifice, "there
remains only one step to take, and in Pauline thought we must take it";
and that step is that "Paul thought of the death of Jesus Christ in terras
of sacrifice, "^'^
^Charles Caldwell Ryrie, Biblical Theology of the New Testament
(Chicago: Moody Press, 1959), p. 70.
"^Ibid.
o
vailiam Barclay, The Mind of St. Paul (New York: Harper and
Brothers Publishers, 195877"?. 39.
^Ibid. , p. 53, ^^roid, , p, 61, ^^Ibid,, p, 102,
14
1 9
A. M, Hunter related that broadly spealdng merj have seen the
cross as Revelation, as Victory, and as Expiatory Sacrifice. Each of
these views has its truth but none of them together exhausts the total
truth of the Atonement. Han's salvation does not depend upon his
acceptance of a particular theory. Nevertheless, Hunter feels he under
stands Paul aright when he concludes "it is the third view of the Cross
the view which sees the death of Christ as an expiatory sacrifice for
sin�i;hich dominates Paul's thought, "^^
There are other scholars who understand the death of Christ as
a sacrifice for sin to be the dominant thought of Paul, However, we
now wish to show Christ's surrender as a sacrifice for sin by observing
and classifying the scriptural references relating to the cross. By
doing so, we will see how Paul set the cross at the center of his
thinking and teaching on salvation. We will observe how he uses the
cross as a springboard for important theological truths.
We will note in what sense he regarded the death of Christ as a
sacrifice by classifying the scriptural references into three divisions.
First, the sacrificial language connected with Christ's self-emptying;
second, by Christ's voluntary self-offering, and thirdly, Christ our
passover.
12
Archibald M, Hunter, Interpreting Paul * s Gospel (Philadelphia:
The Westminster Press, 1954), p. 89,
^^Ibid, , p, 91.
15
Christ's self-emptying. This phase of Christ's sacrifice for
sin relates to the great Kenotic passage in Philippians 2; 1-11. We vdll
now observe verses 5-8 which relate to our study here;
Have this mind in you, which was also in Christ Jesus: who,
existing in the form of God, counted not the being on an equality
i-dth God a thing to be grasped, but emptied himself, taking the
form of a servant, being made in the likeness of men; and being
found in fashion as a man, he humbled himself, becoming obedient
even unto death, yea, the death of the cross.
In 2:5-8, Paul gives seven steps in the Incarnation of Christ,
There are seven steps of humiliation but they in turn are steps of
exaltation. It is something like going down the steps and up the steps
at the same time.
First, we note the initial step in the humiliation. Christ
existed in the form of God (2:6). Here we see the pre-existence of
Christ "in the form of God" {i-^ ^o/><t>\Ot�^, He was of the same nature
our 'form' in its popular meaning, connotes reality along with appear
ance, or in other words denotes an appearance which is manifestation,"
and Moule claims the "Lord is revealed as so subsisting 'in the form
14
of God' that He was what He seemed, and seemed what He was�God."
Secondly, Christ did not consider His "being on an equality with
God a thing to be grasped" (2:6). The "equality" here again refers
to His divine relationship to the Father, VJhen Christ willed to come
and redeem a lost world He did not think it something to be "grasped"
H. C. G. Moule, The Epistle To The Philippians (Vol, 46 of
Cambridge Bible, ed, J, J, S, Perowne . Cambridge: University Press,
1907), p."" 64,
as God; ?Ie was God, Moule writes that the word
16
\**^/>'^^y^os)^ Plummer translates this Greek word to mean "a prize to be
strenuously secured"; and further in relation to this verse describes it
"as a treasure which He would not jealously cling to and hold fast."'''^
F, B, Meyers writes that Christ was so sure of this equality He did not
need to grasp it.
Indeed, as R. V. puts it, it was 'not a thing to be grasped'
because He was so sure of it. It was conceded to Him universally;
He counted it no robbery; He thought it detacted nothing from the
Father's infinite glory when He stood on an equality with Him; and
it is remarkable to notice how in the four courts of earthly life
He prosecuted His claim. There are four courts for us all,
1. In the court of His intimates.
2. So also in the court of public opinion,
3. So also in the court of justice.
4. Finally, in the court of death, i�
Thirdly, Christ "emptied (f Art Vti^o-c v) himself" (2:?), It is from
this verse and the Greek word for "emptied (kenosis) that we have what
is now known as the kenosis theory of the Incarnation, In present
theological circles there is controversy as to the meaning of kenosis
and to the extent of the "emptying," Some liberal scholars never
attribute deity to Christ and find very little for Him to empty out.
However, this stucty wi.ll not deal with the different kenosis theories
of the Incarnation, but will make use of the thoughts of six men on the
meaning of kenosis.
^Alfred ELuramer, A Commentary on St, Paul * s Epistle To The
Philippians (London: Robert Scott Ptoxburghe House, I9I9), p, 43.
3. Meyer, The Epistle To The Philippians (London: The
Religious Tract Society, I906)," pp, 81, 82,
17
As one honestly studies and ponders this passage, it becomes
obvious that the meaning is just too deep to fully comprehend. Perhaps
it is best to comprehend what we can, and leave that which we do not
know in the hands of the Incarnate One. Plummer translates the
"emptied Himself" as meaning that He "divested Himself of His glory,"
calls it "His self-negation and His humility, " and then writes the
following :
It does not help us to say that "He emptied Himself" is a sen
tence complete in itself, and requires no secondary object, A
secondary object must be understood. He emptied Himself of something.
A reservoir cannot empty itself without parting with its contents,
and the contents in this case are the glories of the Divine nature.
The exact meaning of this is beyond us. Attempts to explain the
union of Godhead and manhood are inevitably failures, 1?
Rainy writes that in the self-emptying of Christ we have the
eminent example of a Divine mystery, which, being revealed, remains a
mystery never to be adequately explained, and which yet proves full of
18
meaning and full of power, "
F, 3. Meyer writes that "He emptied Himself of His glory," "the
use of His divine attributes," and goes on to mention His omnipotence
in sajring:
He voluntarily laid aside the exercise of His omnipotence, that
He might receive power from God; absolutely and voluntarily forewent
the use of attributes that lay all around Him, like tools within
the reach of the skilled mechanic, that He might live a truly human
life, weeping our tears, and receiving the plenitude of His Father's
power, ^9
Plmnmer, qp, cit. , p, 44,
18
Robert Rainy, The Epistle To The Philippians (Vol, 41 of The
Expositor's Bible, New York: Jennings and Graham, /.n.djj"), p, 112,
19
^Meyer, o�, cit., p. 66,
18
H, C. Moule translates kenosis into the form used in the Latin,
Exinanition. The kenosis was a real thing, and Christ "was pleased,
as to His holy Manhood, to live in dependence on the Spirit; while yet
we are sure that the inalienable basis of His Personality was always,
eternally, presently. Divine"; and it seems "'He divested Himself' not
of His Divine nature, for this was impossible, but of the glories, the
20
prerogatives, of Deity,"
H, A, Ironside also uses the phrase "divested Himself"� "'divested
Himself,' of His divine prerogatives," and this not His deity, for:
He was ever the Son of the Father, and, as such, a divine person.
He could take manhood into union with Deity, but He could not
cease to be Divine, Of what, then, did He divest Himself? Surely
His rights as God the Son.^
Alfred Greenway translates the meaning of kenosis as self-
abnegation, this meaning Christ "setting aside His prerogatives as
Deity, so becoming the flawless example of self-abnegation for the
22
benefit of others,"
The kenosis, self-emptying, self-abnegation, divestment,
Exinanition of our Lord made it possible for Him to take on "the form
of a servant" (2:7), This is the fourth step in the Incarnation, Here
the word "form" {/*-o/o6^V ) is the same as that used in "form of God"
^^Moule, The Epistle To The Philippians (Vol, 46 of Cambridge
Bible), p, 66,
21
H, A, Ironside, Notes on Philippians (New York: Loizeaus
Brothers, 1922), pp. 42, 43,
22
Alfred L, Greenway, The Epistle To The Philippians (Grand
Rapids, Michigan: Baker Book House, 195777 P. 34,
19
i^y/^o^i^d s>io\) , Plummer refers to the "form of a servant" as Christ
"assuming the form of a bondservant" and calls that a complete antithesis
23to the 'form of God'." Greenway refers to this as the subordination of
Christ.
Subordination�and took upon him the form of a servant ( 'morphen
doulou, ' having taken 'the outward expression of a bondslave') but
this is still true of His inward character as Deity expressed in
humility just as being in the form of God is true of His Deity
expressed in glory ^ The outward expression may change, but the
inward nature remains the same.^^
Fifthly, Christ was "made iy^y o/<.ey os) in the likeness (o/<-o"*'^�"^')
of men" (2:?). Here the Greek verb {ye.^o/<- tvos) implies a definite
entrance into time. This "made in -the likeness of men," is best dealt
with in relation to the sixth step in the Incarnation, "being found in
fashion as a man {v-X'fy*< a.~r t fcu^tG^eiS uj s a-y (9/=> outt o s ) � "
Greenway refers to these two steps as that of identification. He connects
the two steps together in the following manner:
Identification� 'and was made in the likeness of men' (en
hornoiorr.ati anthropon genomenos, 'in likeness of mankind becoming')
indicating a mode of manifestation which He assumed by a definite
entrance in time (as the tense of the verb implies) upon the like
ness of man. But the likeness did not reveal all that He is.
Although He is really man, He is not merely man. And being found
in fashion as a man ( schemati euretheis hos anthropos, 'being found
in outward semblance as man') because when men looked upon Him they
saw His outward mode and form as man.
p. 45.
23
^Plummer, A Commentary On St. Paul's Epistle To The Philippians,
Greenway, op. cit. , p. 35*
^^Ibid.
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In the seventh step of the Incarnate One, we see His humiliation
and submission. He "humbled Himself / �.Y arn eiyu^^ev �a.uToY~l ^
becoming obedient / Ytvo/^�Vo S utt ^K o o s J even unto death,
yea, the death of the cross" (2:8). Moule states that the Greek verb
for "humbled" is in the aorist tense and that what happened here "sums
up the holy course of submission either into one idea, or into one
?6
initial crisis of will."
The death by crucifixion was one of the most brutal and shameful
deaths any government has ever placed upon the guilty or nonguilty
criminal. This was the death Christ chose. Meyer writes the following:
There were several methods of death�by decapitation, by the
stoppage of the heart's action, or by drinking poison. The death
of the cross was the death of the slave, the most shameful and
ignominious. '
In Christ's humiliation, suffering, and death on the cross we
can catch only a glimpse of love to spiritually lost mankind. For this
purpose He came as the Incarnate Son of God. He was obedient to the
Divine purpose unto the end�even the death of the cross. There He
became sin for all men that mankind might be redeemed, have the righteous
ness of God, and the glorious hope of eternal life.
It was because of Christ's self-abnegation, subordination,
identification, humiliation, submission, consecration, and crucifixion
that "God hath highly exalted him, and gave unto him the name which is
above every name" (2:9). In this Paul breaks forth with the supreme
Moule, The Epistle To Th� Philippians (Vol. 46 of Cambridge
Bible), p. 6?-
27
'Meyer, The Epistle To The Philippians. p. 89-
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exaltation of Christ. Meyer refers to the humiliation as the descent
28
and the exaltation as the ascent.
It is because of this exaltation, this position of Christ, this
great name far above all names that "every knee shall bow, of things in
heaven and things on earth and things under the earth, and that every
tongue should confess that Jesus Christ is Lord, to the glory of God
the Father" (2:10-11). Christ is exalted as Lord of all. Here we see
the power, extent and purpose of His Lordship. Elias Andrews writes
that in this portion:
We have the belief expressed that Christ came to the full reality
of his lordship at his exaltation. Exaltation and lordship come
as the natural consummation of his life and work. He enters into a
position of dignity and honor and glory even superior to that which
he held in his pre-exLstent state, and 'the name which is above
every name' which God bestows upon him is 'Lord.'^^
Note that it is "in the name of Jesus," every knee is to bow and
every tongue confess Him as Lord. Ironside writes:
At the name of Jesus�His personal name, which means Jehovah-
the-Saviour� the name borne upon the title placed above His head
as He hung upon the cross�every knee shall bow: heavenly, earthly,
and infernal beings�all must own Him Lord of all. 30
His Lordship is universal and unmatched. No person will be able
to escape the confession that Christ is Lord and every confession will be
"to the glory of God the Father" (2:11). One sees "that in all this the
^^Ibid. , p. 92.
^^Elias Andrews, The Meaning of Christ For Paul (New York:
Abingdon-Cokesbury Press, 19^9), p. I4l.
30
Ironside, Notes On Philippians, p. 46.
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worthiness and beauty of God's being and ways come to light with a
splendour heretofore unexampled."
The writer concludes that the sacrifice of Christ for the sins of
the world involved more than the finite mind is capable of comprehending.
Yet it is certain that Christ existed in the form of God and was willing
to become man. This meant a great humiliation on His part. He had to
empty Himself of divine prerogatives. Yet as He divested Himself of
these prerogatives he did not divest Himself of His deity. He was
ever the Son of the Father. After emptying Himself of His divine
prerogatives He took the form of a servant. In this he was made in the
likeness of man, and in this form "he humbled himself, becoming obedient
even unto death, yea, the death of the cross" (Philippians 2:8).
Therefore, if this writer understands Paul's thought, the first
great step in the surrender of Christ's life, as a sacrifice for sin,
was the self -emptying of His divine prerogatives in order to be made in
the likeness of man. Because He was willing to partake of this humil
iation. He was also able to partake of the shameful death of the cross.
This was His self-offering for the sins of the world.
Christ' s self-offering. In this self-offering we have the ideas
of the sacrificial, vicarious suffering of Christ; Christ as the expi
atory sacrifice, Christ as substitute, and Christ as sin bearer. All
of these concepts are important to a reasonable doctrine of the atonement.
-^^Rainy, The Epistle To The Philippians (Vol. 4l of Expositor's
Bible), p. 122.
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The majority of the Apostle Paul's references to the cross fall
under this classification. We will now classify these verses as to
their relation to the cross, and following this, brief comments will
be made to bring out the importance of each division.
First, we note the four verses which mention the "cross" and
relate to the self-sacrifice of Christ.
Christ redeemed us from the curse of the law, having become a
curse for us; for it is written, Cursed is every one that hangeth
on a tree (Galatians 3:13).
/^Christ/ might reconcile them both in one body unto God through
the cross, having slain the enmity thereby (Ephesians 2:l6).
And through him to reconcile all things unto himself, having made
peace through the blood of his cross; through him, I say, whether
things upon the earth, or things in the heavens (Colossians 1:20).
/Christ/ having blotted out the bond written in ordinances that
was against us, which was contrary to us: and he hath taken it
out of the way, nailing it to the cross (Colossians 2:l4).
Secondly, the word "crucified" refers to Christ's self-offering.
They could not have crucified Him had He not willingly laid down His
life.
We preach Christ crucified, unto Jews a stumbling-block, and
unto Gentiles foolishness (I Corinthians 1:23).
For I determined not to know anything among you, save Jesus
Christ, and him crucified (I Corinthians 2:2).
Which none of the rulers of this world hath known: for had they
known it, they would not have crucified the Lord of glory (I
Corinthians 2:8).
For he was crucified through weakness, yet he liveth through
the power of God (II Corinthians 13:4a).
0 foolish Galatians, who did bewitch you, before whose eyes
Jesus Christ was openly set forth crucified (Galatians 3:1)''
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Thirdly, Christ's self-sacrifice is seen in the fact that "he
was delivered up" and that He "gave himself."
/Christ./ who was delivered up for our trespasses, and was raised
for our justification (Romans 4; 25).
He that spared not his own bon, but delivered him up for us all,
how shall he not also with him freely give us all things (Romans
8:32).
Who gave himself for our sins, that he might deliver us out of
this present evil world, according to the will of our God and Father
(Galatians 1:4).
And that life which I now live in faith, the faith which is in
the Son of God, who loved me, and gave himself up for me (Galatians
2:20�).
And walk in love, even as Christ also loved you, and gave himself
up for us, an offering and a sacrifice to God for an odor of a
sweet smell (Ephesians 5^2) .
Husbands, love your wives, even as Christ also loved. the church;
and gave himself up for it; that he might sanctify it, having
cleansed it by the washing of water with the word (Ephesians 5:25,26).
For there is one God, one mediator also between God and men,
himself man, Christ Jesus, who gave himself a ransom for all; the
testimony to be borne in its own times (I Timothy 2:5,6).
Wno gave himself for us, that he might redeem us from all
iniquity, and purify unto himself a people for his own posession,
zealous of good works (Titus 2:14).
Fourthly, the idea of substitution in the self-sacrifice of Christ
is strongly brought out in II Corinthians 5^21.
Him who knew no sin he made to be sin on our behalf; that we
might become the righteousness of God in him.
Fifthly, Christ's self-offering is brought out in the fact that
He "died" for us and that through His "death" we have salvation.
For while we were yet weak, in due season Christ died for the
ungodly. For scarcely for a righteous man will one die, for
peradventure for the good man some one would even dare to die. But
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God commendeth his own love toward us, in that, while we were
yet sinners, Christ died for us (Romans 5?6-9).
For if, while we were enemies, we were reconciled to God through
the death of his Son, much more, being reconciled, shall we be
saved by his life (Romans 5! 10),
Or are ye ignorant that all we who were baptized into his death?
We were buried therefore with him through baptism into death; that .
like Christ was raised from the dead through the glory of the
Father, so we also might walk in newness of life. For if we have
become united with him in the likeness of his death, we shall be
also in the likeness of his resurrection; knowing this, that our
old man was crucified with him, that the body of sin might be done
away, that so we should no longer be in bondage to sin; for he
that hath died is justified from sin. But if we died with Christ,
we believe that we shall also live with him; knowing that Christ
being raised from the dead dieth no more; death no more hath
dominion over him. For the death that he died, he died unto sin
once; but the life that he liveth, he liveth unto God (Romans 6:3-10),
It is Christ Jesus that died, yea rather, that was raised from
the dead, who is at the right hand of God, who also maketh inter
cession for us (Romans 8:34),
For this end Christ died and lived again, that he might be
Lord of both the dead and the living (Romans 14:9),
For if because of meat thy brother is grieved, thou walkest no
longer in love. Destroy not with thy meat him for whom Christ
died (Romans 14:15),
For through thy knowledge he that is weak perisheth, the brother
for whose sake Christ died (I Corinthians 8:11),
For as often as ye eat this bread, and drink the cup, ye pro
claim the Lord's death till he comes (I Corinthians 11:26),
For I delivered unto you first of all that which also I received:
that Christ died for our sins according to the scriptures; and that
he was buried; and that he hath been raised on the third day
according to the scriptures (I Corinthians 15:3,4),
For the love of Christ constraineth us; because we thus judge,
that one died for all, therefore all died; and he died for all,
that they that live should no longer live unto themselves, but
unto him who for their sakes died and rose again (II Corinthians
5:14,15).
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I do not make void the grace of God: for if righteousness is
through the law, then Christ died for nought (Galatians 2:21),
That I may know him, and the power of his resurrection, and the
fellowship of his sufferings, becoming conformed unto his death
(Philippians 3:10).
Yet now hath he reconciled in the body of his flesh through death,
to present you holy and without blemish and unreproveable before
him (Colossians 1:22).
For if we believe that Jesus died and rose again, even so then
also that are fallen asleep in Jesus will God bring with him
(I Thessalonians 4:14).
/Christ/ who died for us, that whether we wake or sleep, we
should live together with him (I Thessalonians 5:10),
Sixthly, the self-sacrifice of Christ for sins is seen in the
passages that relate to His "blood, "
/Christ Jesus/ whom God set forth to be a propitiation, through
faith, in his blood, to show his righteousness because of the
passing over of the sins done aforetime, in the forbearance of God
(Romans 3:25),
i-Iuch more then, being now justified by his blood, shall we be
saved from the wrath of God through him (Romans 5:9).
The cup of blessing we bless, is it not a communion of the
blood of Christ (I Corinthians 10:16^)7
In like manner also the cup, after supper, saying. This cup is
the new covenant in my blood: this do, as often as ye drink it,
in remembrance of me (I Corinthians 11:25).
Wherefore whosoever shall eat the bread or drink the cup of
the Lord in an unworthy manner, shall be guilty of the body
and the blood of the Lord (I Corinthians 11:2?).
In whom we have our redemption through his blood, the forgiveness
of our trespasses, according to the riches of his grace (Ephesians
1:7).
But now in Christ Jesus ye that once were far off are made nigh
in the blood of Christ (Ephesians 2:13).
And through him to reconcile all things unto himself, having
made peace through the blood of his cross (Colossians ls20^).
Seventhly, the mention of Christ's "sufferings" also reveal the
self-sacrifice of Christ.
For Christ also pleased not himself, but, as it is written. The
reproaches of them that reproached Thee fell upon me (Romans 15:3).
For as the sufferings of Christ abound unto us, even so our
comfort also aboundeth through Christ (II Corinthians 1:5).
From the above classification of verses we observe that Christ's
voluntary self-offering is referred to in St, Paul's thoughts of Christ's
cross. His crucifixion there, the fact that He willingly gave Himself
to be delivered up, the fact that He was made sin for us, the fact that
He died for our sins, the fact that His blood was shed for our sins,
and the fact that this involved suffering. Comments on these important
truths will be cited in the following paragraphs.
The Apostle refers to Christ becoming a curse for us on the
cross (Galatians 3j13), and the fact that the sinless Son was made sin
for us on the cross (II Corinthians 5^21), In these two verses we
have words which reveal the deepest significance of the sacrifice of
Christ, In these verses is the idea of Christ being an actual sub-
situtional sacrifice for sin.
Barclay^ speaks of this as the cost of salvation to Jesus
Christ, He takes Galatians 3:13 and II Corinthians 5:21 to mean the
following :
32Barclay, The I^nd of St, Paul, p, 104,
28
It is not possible to take these sayings as having any other
meaning as Paul saw it, that that what ought to have happened to
us did happen to Jesus Christ, and that he bore the sufferings and
the shame which we rightly should have borne. 33
3Zl c \ I ^
Alfred Plummer-^ interprets the Greek phrase uyx-e.^ >7y^LOY
/uc, ^ T- /(K. � TTc/i <j- �. y ) to read, "On our behalf He
made to be sin. " He states that we must face the plain meaning of
St, Paul's strong words. He further writes:
In some sense which we cannot fathom, God is said to have
identified Christ with man's sin, in order that man might be
identified with God's own righteousness,
As mentioned before, the Apostle preached Christ crucified,
this being the very theme and foundation of his message. It was the
Lord of glory that was crucified (I Corinthians 2:8); yet He was
crucified through weakness (II Corinthians 13:4). He was God and
man. He assumed our human nature with all its infirmities, and "he
bore all those infirmities, death itself included, "3^ Plummer writes
the following on II Corinthians 13:4:
He admits that in a sense it was through weakness that Christ
was crucified; His father and He willed that He should submit to
33ibid,
�^^Ifred Plummer, The Second Epistle of St, Paul To The Corinthians
(Vol, 34 of The International Critical Commentary, eds, S, R, Driver, A,
Plummer, and C, A, Briggs. Edinburgh: T, & T, Clark, 1925), p. 187.
^^Ibid.
^^J, J, lAas, The Second Epistle To The Corinthians (Vol, 43 of
Cambridge Bible, ed, J, J, S, Perowne, Cambridge: University Press,
1882), p, 134,
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an infamous death. But that took place once for all (aor.), and
now through the power of God He is alive for evermore.-^'
Yes, Christ submitted Himself to the death of the cross. He
was "delivered up" because of this submission. He "gave himself" that
He may freely give us all the benefits of eternal salvation. The
"fact of our sins demanded, for their just remission, nothing less than
the Lord's Death. ""^^
In giving Himself, He surrendered Himself to death. In
Ephesians 5:2, Paul describes Christ as offering Himself as a sacrifice
to God in full payment of the debt of sin which we as sinners owed,
39
and which violated law demandedo" The words, "given himself for
us," in this verse means an "atoning, pacificatory, satisfactory
Sacrifice," The word "offering" has the "thought of dedication and
surrender at large to God's purposes," and the word "sacrifice" has
41
the thought of "surrender carried out in altar-death."
The cross, the crucifixion, and the surrender of Christ's life
as a sacrifice meant death, Christ had to die. Alexander Bruce has
St, Paul saying the following:
^''plummer, The Second Epistle To The Corinthians (Vol. 34 of The
International Critical Corr.rr.entary) , p. 375.
�^^H. C. G. Moule, The Epistle To The Romans (Vol. 41 of Cambridge
Bible, ed. J. J. S. Perowne. Cambridge: University Press, 1903), p. 98.
39�^ Kenneth S. Wuest, Ephesians And Colossians In The Greek New
Testament (Grand Rapids: Vto. B. Eerdmans Publishing Company, 1953), 120.
40
H. C. G. Moule, The Epistle To The Ephesians (Vol. 45 of Cambridge
Bible, ed. J. J. S. Perowne. Cambridge: University Press, 1899), p. 127-
41^^Ibid.
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Look to Calvary, there is the sign. God's wrath against sin is
such that He inflicts that bloody, cruel death on His own Son,
occupying the position of a propitiatory victim.
It is true then that "the Living One can only be a Saviour because He
had died; this explains the emphasis on the Cross."
According to the passage in Romans 6:3-10, complete deliverance
from sin is a reality only because Christ died. This will be discussed
further in the sections on the effects of Christ's surrender of His life.
Romans 6:10 speaks of the death He died as one in which "he died unto
sin once." This "suggests the completeness of the atonement, and so
the greatness of its results."
A summary of St. Paul's gospel is seen in I Corinthians 15:3,4.
It could be referred to as his sermon outline. The first point was,
"Christ died for our sins according to the scriptures"; the second
point, "he was buried"; and the third, "he hath been raised on the third
day according to the scriptures,"
The sacrificial death of Christ meant the shedding of blood. The
importance of Christ's shed blood on the cross cannot be overemphasized.
We wish to consider here the importance of Christ's blood, and in the
next division of this study, note the effectiveness of His blood to deliver
one from sin. The "fact-basis of the idea that Christ suffered death as
a sacrificial victim is that, His blood was shed ( T uj
Alexander Balman Bruce, St. Paul's Conception of Christianity
(New York: Charles Scribner's Sons, 1915), P' 170.
^�^Denney, The Death of Christ, p. 123.
^^Moule, The Epistle To The Romans (Vol. 4l of Cambridge Bible),
p. 116.
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CcujToY cny^ a~-r L ). There is truth in "the great interpretative
words about the new covenant in Christ's blood, which put the death of
46
Christ, once for all, at the foundation of the Gospel."
Wuest writes the following exposition on the blood of Christ. The
reference is Ephesians 1:?, "we have our redemption through his blood."
The out-poured blood of the Son of God at the Cross is the
iutron, 'the price for redeeming, the ranson,' used of the act of
buying slaves, of paying the ransom for a life or captives. The
blood of Christ paid for the sins of the human slaves of sin in the
sense that it satisfied the just demands of God's holy law which
decreed that 'the wages of sin is death'; and outpoured blood means
death. ^7
Finally, the sacrificial death of Christ on the cross, the
shedding of His blood involved intense suffering. Christ "pleased not
himself" (Romans 150), and bore the suffering and shame. In this
suffering Christ declares that "it was the reproaches or sufferings of
48 49
others that He bore." Plummer brings out the idea that these
sufferings were the sufferings the Messiah was destined to suffer. In
this sense they were inescapable.
p. 40.
^^Bruce, 02. cit. , p. 169.
^^Denney, 0�. cit. , p. 113.
^''wuest, Ephesians And Colossians In The Greek New Testament,
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William Sanday and Arthur C. Headlam, The Epistle To The Romans
(Vol. 32 of The International Critical Commentary, eds, S. A. Driver, A.
Plummer, and C. A. Briggs. Edinburgh: T. cc T. Clark, 1900), p. 395-
^^Plummer, The Second Epistle To The Corinthians (Vol. 34 of The
International Critical Commentary) . p. 12.
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From Paul's use of the terms "cross," "crucified," "delivered up,"
"gave himself," "made to be sin," "his death," "his blood" and sufferings,"
it is evident that he intended to stress the self-offering of Christ as
a sacrifice for sin. The sinless Son was made sin for us. That which
ought to have happened to us happened to Christ. In this you have the
deepest significance of the sacrifice. In this offering of Christ, a
full payment was made for the debt of sin that lost man owed to God.
God's wrath against sin demanded such a price. The preciousness and
thoroughness of the sacrifice brought the greatest results.
Christ our passover. In addition to the surrender of Christ's
life being described in the sacrificial language of a self-emptying
and a self-offering, it is also described as our passover. This
important verse is found in I Corinthians 5j7 arid reads as follows:
Purge out the old leaven, that ye may be a new lump, even as
ye are unleavened. For our passover also hath been sacrificed,
even Christ.
Here we see the Old Testament idea of the Passover carried over
into the New Testament and presenting Christ as the sacrificed pass-
over of the New Covenant. Barclay writes that this one sentence in
St. Paul's writings "may well give us the key and the clue to the
whole of Paul's thought. "^� Barclay^^ interprets this verse in a general
sense as having reference to the Passover Feast in the Old Testament
^Sarclay, The Mind of St. Paul, p. 103.
^^Ibid.
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which was designed to make certain the people of Israel would never
forget their deliverance from Egypt. This applied to our New Testament
verse would mean "quite generally that the death of Jesus Christ is a
sacrifice which has the effect of delivering men from the bondage to
52
sin in which they are held."
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Barclay then gives a more specific interpretation by saying
that the essence of the Passover Feast was the undying memory of the
blood of the Passover Lamb whicn saved the people from death. In
applying this to the New Testament verse in consideration he believes
that the idea of St. Paul was Jesus Chii-st a sacrifice for men. This
sacrifice saved them from the death of the soul which they deserved.
For Paul Jesus Christ did that which all the sacrifices of
Jewish ritual had failed to do; and, therefore, Paul saw in the
death of Jesus Christ the supreme and the only availing sacrifice
for the sin of men�and for his own sin.54
In keeping with the Old Testament Passover there is also here the
idea of moral purity. This is seen in the use of the leaven. Christians
are to exercise holy living. Paul describes "Christ as the Lamb of God,
by whose sacrifice the Church is called and bound to a life of holiness.
"^^
It "behoves them therefore to exclude finally all manner of corrupting
elements in the moral life."^^
^^Ibid.
^^Ibid. , p. 104.
^^Ibid. , p. 105.
^^Denney, Th� Death of Christ, p. 138.
^^Charles Anderson Scott, Christianity According To St. Paul
(Cambridge: University Press, 192?), p. 91.
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The significance of Christ, our passover, will be discussed
further in the effects of the surrender of Christ's life.
This concludes our observation and discussion of the material we
wished to consider under the subdivision, the surrender of Christ's
life. From this we conclude that the Apostle Paul thought of the death
of Christ on the cross in terms of a sacrifice. St. Paul pictured this
as expressing itself in Christ's self-emptying, self-offering, and as
being our passover.
We will now focus our attention on the next major subdivision, the
effects of the surrender of Christ's life.
II. THE EFFECTS OF THE SURRENDER OF CHRIST'S LIFE
A Complete And Full Atonement
The actual surrender of Christ's life on the cross in the form of
a voluntary sacrifice for our sins brought unequivocal results. The
effects of His surrender in the sacrificial giving of Himself are amazing
and in their simplest form beyond complete human understanding. Each
effect manifests the manifold grace of God, through the Son, to bring
men to the Father and keep them there. Every effect issues forth
marvelous grace that man, in his own power, is completely unable to
produce.
The writings of St. Paul unfold to the reader the nature and power
of the atonement. By atonement, here we mean the satisfaction offered to
divine justice by the sacrificial death of Christ. It is aptly stated
in Binney's Theological Compend as the "satisfaction offered to divine
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justice by Jesus Christ, who underwent, by his suffering and death,
the penalty due to our sins."^'' ,
The divine power and love in the atonement made possible, and
poured out, God's great plan of salvation to all men everywhere. By
salvation, here we mean man's deliverance from sin and all the effects
of sin. Binney ' s Theological Compend has the following definition of
salvation:
By which term is meant man's deliverance from the penalty,
dominion, and pollution of his sins, his introduction into the
divine favor in this life, and his eternal felicity in another.-^
We observe that the Apostle Paul, in relating to the cross
directly or indirectly, says the following things about the great plan
of salvation.
In Romans 8:32, we find the wonderful promise of all spiritual
things freely given to us through Christ.
He that spared not his own Son, but delivered him up for us all,
how shall he not also with him freely give us all things?
In I Corinthians 1:17,18, the message of the cross manifests the
power of God to those who are partakers of salvation.
For Christ sent me not to baptize, but to preach the gospel: not
in wisdom of words, lest the cross of Christ should be made void.
For the word of the cross is to them that perish foolishness;
but unto us who are saved it is the power of God.
57
^'Amos Binney and Daniel Steele, Binney ' s Theological Compend
(New York: Eaton and Mains, 1902), p. 114.
^^Ibid. , p. 119.
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In I Thessalonians 5:8,9,10, the Apostle speaks of our putting on
a helmet� the hope of salvation�which God has appointed for us. It is
available because Christ died for us.
But let us, since we are of the day, be sober, putting on the
breastplate of faith and love; and for a helmet, the hope of
salvation through our Lord Jesus Christ, who died for us, that,
whether we wake or sleep, we should live together with him.
The Apostle wrote to Timothy telling of his salvation in I Tim
othy 1:15, and described himself as having been the chief of sinners.
Faithful is the saying, and worthy of all acceptation, that
Christ Jesus came into the world to save sinners; of whom I am
chief.
St. Paul writes to Titus and reminds him that our salvation is a
result of God's mercy (Titus 3:5,6).
Not by works done in righteousness, which we did ourselves, but
according to his mercy he saved us, through the washing of regeneration
and renewing of the Holy Spirit.
According to the Apostle, salvation is a free gift from God made
available to us only through the work of Christ on the cross.
Now we wish to observe the various theological aspects of this
great salvation. We wish to continue our investigation on the use of
the cross in St. Paul's writings and vmfold more clearly the effect of
the surrender of Christ's life.
As mentioned before, the Apostle uses the cross as a springboard
for the proclamation and instruction of important theological truths.
It is our purpose now to observe and generally systematize the theology
in the verses in which the cross is either directly or indirectly
referred to by the Apostle.
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Redemption. In Romans 3:23, the Apostle writes that "all have
sinned" and have fallen short of the glory of Godo Then the next verse
issues forth with redemptive power. For we are "justified freely
by his grace through the redemption that is in Christ Jesus."
Redemption and emancipation from sinare seen in Romans 6:6, where
we can know "that our old man was crucified with him, that the body of
sin might be done away, that so we should no longer be in bondage to
sin, "
One is to reckon oneself "to be dead unto sin, but alive unto
God in Christ Jesus" (Romans 6:11).
In I Corinthians 1:30, Christ is spoken of as being "made unto us
�u
. . . redemption," Redemptive power is then declared in 5:7 , where we
find the great passage in which Christ is pictured as "our passover,"
He was sacrificed to redeem us from sin and death, "for our passover
also hath been sacrificed, even Christ."
Redemption and emancipation are seen in Galatians 1:14, where it
says He "gave himself for our sins, that he might deliver us out of
this present evil world, according to the will of our God and Father."
Christ was made a curse for us on the cross to redeem us from
the curse that hides God's face from us, "Christ redeemed us from the
curse of the law, having become a curse for us; for it is written,
Cursed is every one that hangeth on a tree" (Galatians 3:13).
Christ, the Son of God, was born of woman, under the law, that He
might redeem man from the law and make hira a son of God. Galatians
4:4,5 reads:
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But when the fulness of the time came, God sent forth his Son,
born of a woman, born under the law, that he might redeem them
that were under the law, that we might receive the adoption of
sons.
Ephesians 1:7 and Colossians 1:14 show much similarity. We have
redemption through the blood of Christ and the forgiveness of sins
according to the riches of his grace.
In whom we have our redemption through his blood, the forgiveness
of our trespasses according to the riches of his grace (Ephesians
1:7).
In whom we have our redemption, the forgiveness of our sins
(Colossians 1:14).
Emancipation from the ordinances of the law, and Christ's
triumph over Satan in Colossians 2:14,15, are part of the redemptive
plan.
(Christ) having blotted out the bond written in ordinances that �
was against us, which was contrary to us: and he hath taken it
out of the way, nailing it to the cross; having despoiled the
principalities and the powers, he made a show of them openly,
triumphing over them in it.
There are two important verses found in I Timothy 2:5,6, where
Paul describes Christ as a mediator and ransom for all. These verses
indicate the price Christ paid for our redemption, and the universality
of His act of grace.
For there is one God, one mediator also between God and men,
himself man, Christ Jesus, who gave himself a ransom for all;
the testimony to be borne in its own times.
It is interesting that the word "ransom" is used only three times
in the New Testament. It is used once by Matthew (Matthew 20:28), once
by Mark (Mark 10:45), and once by Paul (I Timothy 2:6). In each instance
Christ gave Himself as the ransom price necessary for our redemption.
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There is a verse in Titus Zilk, which bears much similarity to
the verses just discussed. Here again Christ is described as giving
HLmself to redeem us from sin,
/Our Saviour Jesus Christ/ -who gave himself for us, that he
might redeem us from all iniquity, and purify unto himself a
people for his own possession, zealous of good works.
Closely related to the idea of redemption is Paul's use of
forgiveness. We wish to list under redemption those verses which
seem to have the cross in the background of the writer's thinking.
And be ye kind one to another, tenderhearted, forgiving each
other, even as God also in Christ forgave you (Ephesians 4:32),
/Christ/ in whom we have our redemption, the forgiveness of our
sins (Colossians 1:14),
And yoxL, being dead through your trespasses and the un-
circumcision of your flesh, you, I say, did he make alive together
with him, having forgiven us all our trespasses (Colossians 2:13).
Forebeaidng one another, and forgiving each other, if a^y man
have a complaint against any; even as the Lord forgave you,
so also do y� (Colossians 3:13),
From the above verses relating to redemption we find that our
redemption and forgiveness is in Christ, His death and blood was the
ransom price given to purchase deliverance from sin and death. This
purchasing involved His becoming a curse for our sins; becoming our
passover sacrificed, and nailing to the cross by His own body the
ordinances written against us. There is real deliverance from the
captivity of sin.
The redemption here in the writings of Paul is "the recovery of
mankind from sin and death by the obedience and sacrifice of Jesus
Christ, who, on this account, is called the Redeemer, "^^
59Binney and Steele, Binney's Theological Compend, p. 113.
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H. Orton Wiley writes the following words on the terra, redemption:
The terra redemption frora Aut^oio , to buy back, and Auryoov ,
a purchase price, represents Christ as buying back, or laying down
a purchase price for the deliverance of men frora the bondage ofsxn.
Three distinctive Greek verbs indicate the redemptive activity.
61W. T. Purkiser, editor of Exploring Our Christian Faith, gives the first
verb as agorazo. which means "to purchase in the market." The market is
the slave market so well known in New Testament times where slaves were
exposed to public auction.
The second verb is exagorazo. This means "to purchase out of
the marketo" Paul uses this term four times (Galatians 3:13; 4;5;
Ephesians 5!l6, and Colossians 4:5). The last two of these references
refer to the believer's use of time.
The third verb is lutroo. This means "to loose," and "to set
free by paying a price." This indicates that the Redeemer purchases
the slave and gives hira the status of a perfectly free raan.
Frora the observation of Paul's use of the cross as the back
ground for his thoughts on redemption, one can see how they are inex
tricably connected, and that "the thought of the cross, the death of Jesus
Christ, and the idea of rederaption are inextricably connected in the mind
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of Paul." It seems certain that for Paul the "death of Christ and the
60
H. Orton Wiley, Christian Theology (Kansas City: Beacon Hill
Press, 1941), Vol. II, p. 292.
T. Purkiser (ed.), Exploring Our Christian Faith (Kansas
City: Beacon Hill Press, I960), p. 249.
^^Ibid., p. 100.
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redemption, the liberation, the emancipation of men from the power and
the penalty of sin are inextricably connected."
Propitiation or expiation. The term "propitiation" appears only
four times in the New Testament (Romans 3:5; Hebrews 2:1?; I John 2:2;
4:10). It appears only three times in the Authorized Version (Romans
3:25; I John 2:2; 4:10). The Revised Standard Version translates it
"expiation. "
The term is used only once in Romans 3:25. The background of
the cross is certainly in the raind of the Apostle as he writes:
/Christ Jesus/whom God set forth to be a propitiation, through
faith, in his blood, to show his righteousness because of the
passing over of the sins done aforetime, in the forbearance of God.
The Greek word here is hilasterion, which means "a sin offering"
as a means of propitiation. Man is helpless in providing this means,
for it is God in Christ who does the work. It is the means used to
"secure the favor which raan needs if he is to receive God's forgiveness."
Propitiation is "breaking down the barrier which sin interposes
between God and man, and enabling God to enter again into fellowship with
him."^^ Driver makes a comparison of the Old Testament "propitiation"
to that of the New Testament.
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^^Ibid. , p. 102.
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Ralph E. Knudsen, Theology In The New Testament (Chicago: The
Judson Press, 1964), p. 291.
^^S. R. Driver, "Propitiation." A Dictionary Of The Bible. IV
(1902), 132.
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�Propitiation' is in the OT attached especially to the sin-
offering, and to the sacrifice of the blood (or life); and Christ,
by the giving up of His sinless life, annuls the power of sin to
separate between Ctod and the believer, by a sacrifice analogous
to those offered by the Jewish priests, but infinitely more
efficacious. 66
The Apostle saw clearly the necessity of Christ's death on the cross as
the means of breaking down the terrible barrier which existed between
God and man.
Justification. The term "justification" is a great one for
Paul in his Epistle to the Romans. Many scholars consider it the
key word and topic of that Epistle. For the purpose of our study we
wish to note the references where the terra is used in relation to the
cross of Christ.
Indirectly this is seen in Romans 3s24, which states we are
"justified freely by his grace through the redemption that is in Christ
Jesus. "
Directly it is seen in Romans 4:25, where the Apostle writes
that Christ "was delivered up for our trespasses and was raised for our
justification." Then in the following verse, which is Romans 5:1� he
speaks of our being "justified by faith" and having "peace with God
through our Lord Jesus Christ."
In Romans 5:9, it is through the blood of Christ we are justified.
We are "justified ty his blood" and, therefore, shall be "saved frora the
wrath of God through him."
^^Ibid.
^3
Christ in one act of righteousness provided justification for us.
Romans 5:18 reads, "So then as through one trespass the judgment came
unto all men to condemnation; even so through one act of righteousness
the free gift came unto all men to justification of life."
In Romans 6:6,7, the Apostle speaks of the believer being dead to
sin but alive unto God. In this he is justified from sin.
Knowing this, that our old man was crucified with him, that the
body of sin might be done away, that so we should no longer be
in bondage to sin; for he that hath died is justified from sin.
In these verses we discover the thoughts of the Apostle in
relation to justification. It was one act of righteousness�a free gift
unto all men� that delivered Christ to the death of the cross for our
trespasses. His shed blood there gave to us justification. In this
justification we have peace with God. In this peace we are saved from
the wrath of God.
Knudsen summarizes the distinctive Pauline ideas on justification
as an act of God and a manifestation of his grace; a present experience
with eschatological meaning; as that which is conditioned by the faith
of man in the God of grace, and as that which is inseparably associated
with the atoning work of Jesus Christ.
The present experience of justification by faith "is one of the
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cardinal principles of the New Testament," This experience of a
Knudsen, Theology In The New Testament, p. 293*
'purkiser, Exploring Our Christian Faith, p, 288.
full pardon of all guilt, and the complete release from the penalty of
sins committed, is connected with the atoning blood of Christ. The
blood of Christ had to be accepted by God before it could avail for the
sins of mankind. Then, we in turn, must have faith in the blood of
Christ before justification becomes a reality in our lives. The following
quotation provides an adequate summary:
To be justified, therefore, is
(1) to be pardoned frora sin,
C2) to stand acquitted before the bar of divine justice,
(3) to be accepted into the favor of God, not on the basis of
any meritorious works of our own but solely on the condition
of our faith in Christ's propitiatory sufferings. 69
The idea involved in reconciliation is closely related to that
of justification. Let us now consider Paul's use of it.
Reconciliation. Paul uses tnis terra frequently, and again, it
is not difficult to note the cross as the springboard for his thinking.
In fact, in Ephesians 2:l6 and Colossians 1:20, the word "cross" is
used in relation to reconciliation. It is instructive to compare
Ephesians 2:13,14,15 along with 2:l6.
But now in Christ Jesus ye that once were far off are made nigh
in the blood of Christ. For he is our peace, who made both one,
and brake down the middle wall of partition, having abolished in
his flesh the enmity, even the law of commandments contained in
ordinances; that he might create in himself of the two one new
man, so making peace; and might reconcile them both in one body
unto God through the cross, having slain the enmity thereby
(Ephesians 2:13-16).
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And through him to reconcile all things unto himself, having
made peace through the blood of his cross; through him, I say,
whether things upon the earth, or things in the heavens (Colossians
1:20).
Colossians 1:22 reveals the extent of the reconciliation
provided by Christ.
Yet now hath he reconciled in the body of his flesh through
death, to present you holy and without blemish and unreproveable
before him.
In Romans 5:10,11, Paul states that we were enemies to God before
we were reconciled through the death of His Son. We are saved by the
Son, and for this reason we should always rejoice in God through the
Son,
For if, while we were enemies, we were reconciled to God through
the death of his Son, much more, being reconciled, shall we be
saved by his life; and not only so, but we also rejoice in God
through our Lord Jesus Christ, through whom we have now received the
reconciliation.
It is of God that we are reconciled to Him through Christ. In fact,
God was in Christ on the cross performing the work of reconciliation.
These thoughts and their commission are found in II Corinthians 55l8�19.
But all things are of God, who reconciled us to himself through
Christ, and gave unto us the ministry of reconciliation; to wit,
that God was in Christ reconciling the world unto himself, not
reckoning unto them their trespasses, and having committed unto us
the word of reconciliation.
In the above verses Paul pictures man as separated far frora God.
This separation was of great distance. Not only was man separated from
God but also he was considered an enemy of God. There was enmity between
the two. It was on the cross that Christ brought the two together. One
must never forget that the peace was made through the blood of Christ.
Nor can one forget the sufficiency of that blood to present one holy, with
out blemish and unreproveable before God.
Paul made it clear that it was the "death of Jesus Christ which
achieved reconciliation between man and God," and the fact that "it is
by the Cross and through the Cross that the relationship which should
70exxst between man and God is restored." The cross and the reconciliation
gained there is at the center of the New Testament message. Jesus is
the one person able to bring man and God together again. This was done
by Jesus' life and death.
We are not bound to interpret this great fact in any one way.
We may interpret it by saying that Jesus Christ paid the penalty
which man's sins had made necessary. We may interpret it by saying
that that infinite and tremendous demonstration of the love of God
broke men's hearts and destroyed the last barrier. It does not
matter how we interpret it, we are back at the truth which is for
ever at the centre of the New Testament. It cost the life and
death of Christ, it cost the Cross, to restore the lost relationships
between God and man.'^ ,
Hunter has Paul saying that reconciliation was a bridge of God's
grace.
But, says Paul, it pleased God of his grace to bridge the
awful chasm between his holiness and human sin, and to blaze a
trail where the sinner could not go. The Gospel proclaims God's
forgiveness, a forgiveness grounded in the divine deed of the Cross.
�God was in Christ reconciling the world to himself.' 'He has made
peace by the blood of his cross. '72
It is through reconciliation that the enmity between God and man
was slain and man is brought nigh to God. This also depends upon the
blood of Christ, and is an act of God's grace. God was in Christ on the
cross performing the work of reconciliation. The death of Christ was
the only way to bridge the awful chasm between a holy God and sinful man.
70Barclay, The Mind of St. Paul, p. 99. 7^Ibid. . p. 89.
72Hunter, Interpreting Paul's Gospel, p. 81.
^7
This was the message Paul delivered to the people. One prominent scholar
goes so far as to say "the Apostle had one message on Christ's death
from first to last of his Christian career," and that the only gospel he
knew "was always 'the Word of the Cross' (I Corinthians 1:18), or 'the
Word of reconciliation' (II Corinthians 5:19)."'''^
Regeneration. The thought of regeneration is also seen in the
writings of Paul. Paul speaks of it in terras of "a new creation" (II
Corinthians 5:17). We wish to quote three verses in which the cross
is in the background of his thinking as he speaks of this bestowal of a
new heart, or nature.
In Ephesians 2:1,5, Christ "made alive" those who were dead in
trespasses and sins. They were made alive "together with Christ."
And you did he make alive, when ye were dead through your
trespasses and sins (Ephesians 2:1).
But God, being rich in mercy, for his great love wherewith he
loved us, even when we were dead through our trespasses, made us
alive together with Christ (by grace have ye been saved) (Ephesians
2:4,5).
Colossians 2:13 is very similar to Ephesians 2:5.
And you, being dead through your trespasses and the uncircumcision
of your flesh, you, I say,, did he make alive together with him,
having forgiven us all our trespasses.
According to Paul, regeneration is the act by which a soul dead in
trespasses and sins is made alive together with Christ. It is an act of
God's grace. Having been made alive together with Christ, the person is
"^-^Uenney, Th� Death of Christ, p. Il6.
48
a new creature, and he is to remain in Christ to maintain this life.
He is consciously aware that the old things of his past sinful life have
passed away and all things have become new.
Binney and Steele define this marvelous experience of God's grace
as "the work of the Holy Spirit by which we experience a change of heart;
74the recovery upon the heart of the moral image of God."
Man is capable of the natural and spiritual orders of life and
"one enters the physical realm upon receiving the gift of life itself, and
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one enters the spiritual life as the gift of God to man." Regeneration
is "the activity of God in the life of man," and one in which "neither
76
man himself nor any other agency can bring into being."
Adoption. The doctrine of adoption appears in the Pauline
Epistles five times (Romans 8:15,29; 9:4; Galatians 4:5; Ephesians 1:5)�
It is in Galatians 4:5, and Ephesians 1:5, that no doubt, the cross is
in the background of his thinking.
But when the fullness of the time came, God sent forth his Son,
bom of a woman, born under the law, that he might redeem them
that were under the law, that we might receive the adoption of
sons (Galatians 4:4,5).
/God/ having foreordained us unto adoption as sons through Jesus
Christ~unto himself, according to the good pleasure of his will
(Ephesians 1:5).
'''^Binney and Steele, Binney ' s Theological Compend , p. 124.
''^Knudsen, Theology In The New Testament, p. 290.
76,Ibid.
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These verses indicate to us another powerful effect of Christ's
death on the cross. It further indicates the involvement of God in our
salvation. Our adoption as sons of God, through the work of Christ, was
foreordained before the foundation of the world (Ephesians 1:4,5). This
adoption is the purpose of the Incarnation (Galatians 4:4), and the
purpose of redemption (4:5). It was all provided "according to the good
pleasure" of God's will (Ephesians 1:5).
H. Orton Wiley defines adoption as follows:
Adoption is the declaratory act of God, by which upon being
justified by faith in Jesus Christ, we are received into the family
of God and reinstated in the privileges of sonship. 77
In Purkiser' s book, adoption is stated as that which restores
the privileges of sonship, effects deliverance from all servile fear,
is the means by which we enjoy the right and title to heaven, and that
our adoption will be universally proclaimed.
The Son of God came to earth to redeem man and provide for his
adoption into the family of God. Man lost his proper relationship with
God, but through the work of Christ on the cross he is reinstated with
the privileges of a son, and is given the promise of eternal life. The
love and mercy of God is revealed in this great act of restoration.
Sanctification. The doctrine of sanctification is clearly seen
in the writings of Paul. This state of grace is expressed in various
Wiley, Christian Theology. Vol. 2, p. 428.
Wrkiser, Exploring Our Christian Faith, p. 298.
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terms. It is referred to as holiness, entire sanctification, purity,
perfection, fullness of God, and of Christ, and of the Holy Spirit.
It is not our purpose to make a theological exposition of all the
terms relating to this doctrine in the writings of Paul. As in keeping
with the character of this study we wish to observe only those verses in
which the writer uses the cross as the background of his thinking in
relation to the truth he presents to his readers. Some comments will be
made on the theological trend found in these verses.
In Romans 6:6, Paul speaks of a principle of sin called the "old
man." This "old man" is to be "crucified" with Christ that the "body
of sin" might be destroyed. This principle of sin is different frora
acts of sin.
Knowing this, that our old man was crucified with him, that the
body of sin might be done away, that so we should no longer be in
bondage.
In relation to this crucifixion we turn to Paul's testimony in
Galatians 6:l4.
But far be it from me to glory, save in the cross of our Lord
Jesus Christ, through which the world hath been crucified unto
me, and I unto the world.
Galatians 2:20 gives a clearer indication of what happened in
Paul's life and who was responsible for his victory- He was "crucified
with Christ," and lives in faith�the faith which is in Christ. Paul
says:
I have been crucified with Christ; and it is no longer I that
live, but Christ liveth in me: and that life which I now live in
the flesh I live in faith, the faith which is in the Son of God,
who loved me, and gave himself for me.
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In Romans 6:18, Paul repeats his thought on this freedom from
sin, and adds that this freedom results in "seirvants of righteousness."
He writes: "Being made free from sin, ye became servants of righteous
ness."
While considering the above verse where Paul stresses the
importance of being freed from all sin, and being righteous, we would
also observe his similar use in three additional verses. In this we see
that Christ's death on the cross was to deliver us from all sin and
make His righteousness possible in our lives.
For as through the one man's disobedience the many were made
sinners, even so through the obedience of the one shall the many
be made righteous (Romans 5:19).
Hira who knew no sin he made to be sin on our behalf; that we
might become the righteousness of God in him (II Corinthians 5s21),
I do not make void the grace of God: for if righteousness is
through the law, then Christ died for nought (Galatians 2:21).
If Christ on the cross was "made sin on our behalf," that we
"might become the righteousness of God," one cannot take lightly an act
of God's grace whereby sin is done away. It is only as this principle of
sin is properly dealt with that God's righteousness can be planted within
the heart.
Freedom from sin, servants of God, fruit unto sanctification, and
eternal life are the promises of God's grace in Romans 6:22.
But now being made free from sin and become servants to God, ye
have your fruit unto sanctification, and the end eternal life.
Paul speaks of sanctification again in I Corinthians 1:30. Here
Christ is described as being "made unto us. . . sanctification." In
52
this verse we see other effects of Christ's death; those of wisdom,
righteousness, and redemption.
But of him are ye in Christ Jesus, who was made unto us wisdom
from God, and righteousness and sanctification, and redemption.
As quoted in the section under reconciliation, we were reconciled
through Christ's death to be presented holy before God. Again we
observe this verse, for it has to do with our sanctification.
Yet now hath he reconciled in the body of his flesh through death,
to present you holy and without blemish and unreproveable before
him (Colossians 1:22).
In Titus 2:14, Paul again sets forth Christ as giving himself in
order to present a holy people. This was quoted under the section on
redemption. We see that Christ has the power to redeem and purify.
/Christ/ who gave himself for us, that he might redeem us from
all iniqxiity, and purify unto himself a people for his own pos
session, zealous of good works.
This desire for a holy people carries right over into the
Church. Christ gave himself for the Church in order to make it holy.
Husbands, love your wives, even as Christ also loved the church,
and gave himself up for it; that he might sanctify it having cleaned
it by the washing of water with the word, that he might present the
church to himself a glorious church, not having spot or wrinkle or
any such thing; but that it should be holy and without blemish
(Ephesians 5:25-27).
Christ was sanctified as "our passover" (I Corinthians 5:7).
The power of Christ's blood is sufficient to redeem us from the bondage
of sin, forgive our sins and purify the heart frora any indwelling sin
principle! If this victory is not found in His sacrificial death, why
would He have suffered and died? So great a death demands a' great
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salvation. Since God was in this death it behoves one to take the
greatest efforts to accurately evaluate its effects.
It is evident from the thoughts in Romans 6:6,18,22; 8:2, that
there is a deliverance from all sin, from a principle of sin as distinct
from acts of sin.
New Testament writers, especially Paul and John, emphasize that
there is a principle of sin, distinct frora acts of sin, which reraains
in the believer and for which entire sanctification is both possible
and necessary. 79
The Apostle Paul brings out clearly that the atonement did make provision
for this sanctification.
The meaning in the above verses listed under sanctification are
significant in revealing the extent of the atonement. The atoning blood
of Christ has power to redeem one from the bondage of sin, forgive ones
sins and purify the heart from indwelling sin. God's righteousness is
planted within the heart. Although we observe here only a few verses,
of the many on sanctification and holiness, we will consider more closely
the meaning of the terms used.
First, the term "sanctification" in Romans 6:22, is frora the Greek
word hagiasmos {cLy/a.<c^os) and is translated sanctification or holiness.
Here the term refers more to a process than to a principle or state.
It is "a progressive state, the immediate issue of the fruit of their
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personal relation to God."
''^George Allen Turner, The More Excellent Way (Winona Lake, Indiana:
Light and Life Press, 1952), p. 81.
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John Peter Lange, Commentary On The Holy Scriptures (Grand Rapids:
Zondervan Publishing House, /.n.d^/). Vol. V, p. 214.
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The terra "sanctification" in. I Corinthians 1:30, also is from the
Greek noun hagiasmos (a and refers to a process. It is a
process in which there is "the setting apart to the working of a principle
of holiness." Others interpret it as a "progress towards perfect
holiness. "^^
In Ephesians 5:26, where Paul speaks of Christ wanting to sanctify
the Church, the term "sanctify" is frora the Greek verb hagiazo {^J.y/^^uj)^
which indicates a definite purification. Turner observed that this verb
is used only four times in the New Testament (John 17:17,19; Ephesians
5:26; I Thessalonians 5:23; and perhaps Hebrews 13:12), and he states
it "clearly looks for a purification of the Christian from the inner
defilement of sin as well as pardon for the guilt of his sinful acts."
Colossians 1:22 speaks of Christ wanting to present us "holy"
before God. The term "holy" is from the Greek noun hagios ( a.i</o^ ),
and here Wiley calls attention to its use "of sacrifices and offerings
84
prepared for God with solemn rite." Wuest, interpreting the same
^^J. J. Lias, The First Epistle To The Corinthians (Vol. 42
Cambridge Bible).p. 40.
�^Archibald Robertson and Alfred Plummer, The First Epistle To The
Corinthians (Vol. 33 of The International Critical Commentary, eds. Samuel
K. Driver, Alfred Plummer and Charles Briggs. Edinburgh: T. & T. Clarke,
1911) � P* 27.
-'Turner, 0�, cit. , p. 84.
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Wiley, Christian Theology � Vol. II, p. 465.
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term, says: The fundamental idea in this word is separation to God
and from worldly defilement."
Finally, we note that the term "purify" in Titus 2:14 is the Greek
verb hCa-^ayt/C-?, Here the meaning is that of cleansing, "The original
reference was probably to the sprinkling of the people with the blood of
the covenant," while this involves "a cleansing of the heart (cf. Acts
86
15:9) which has been effected by Christ Himself."
We conclude from the study of these verses from the writings of
Paul that in one sense sanctification is a process and in another sense
it is a principle or condition of the believer. The process has in view
the real work which the blood of Christ effects in the heart. Christ
desires the purification of the Christian from inner defilement. The
believer is to be separated from sin and separated unto God. The blood
of Jesus Christ effects the cleansing of the heart needed for entire
sanctification.
Sanctification is both negative and positive; negatively, it "means
purification," and positively, it "means the restoration of the moral
image of God."^"^ In this act of grace we are set free from sin:
Our baptism into the death of Christ�by which we are released
from the Law�involves a covenant of participation in the death of
Christ by which we are to be set free from sin.��
est, Ephesians And Colossians In The Greek New Testament, p. 189.
fi6
Walter Lock, The Pastoral Epistles (Vol. 39 of The International
Critical Commentary, eds. Samuel R. Driver, Alfred Plvunmer and Charles
Briggs. New York: Charles Scribner's Sons, 1924), p. 146.
^''purkiser. Exploring Our Christian Faith, p. 339.
QQ
Joseph H. Smith, Pauline Perfection (Chicago: The Christian
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The purifying work of the blood of Christ, which cleanses the
heart and sets one free from sin, is applied to the heart through the
ministry of the Holy Spirit.
And right here that aspect of the Spirit's office that is known
as Christ's Baptism with the Holy Ghost enters in: and, because of
the Blood of Christ, the Spirit purifies the heart from sin and
makes it white and pure and holy within. ^9
This experience of God's grace is extremely "straight in the
direct line between God's eternal purpose and our eternal salvation stands
this sanctification of the Spirit. "^� Who can help but see that the
death of Christ is the very "gate of the spiritual life," and who can
ignore what happened on the Cross:
The lowliness of the cross is the death of pride and the life of
humility; the separation of the cross means the severance frora sin,
and sanctification to the Lord; the manifestation of the cross is
the unfolding of love and the inspiration of all love; the passion
of the cross quenches the passion of evil desires, and impassionates
with a holy fire of devotion; the blood of the cross cleanses from
the pollution of sin and the pleasure of iniquity; the world's
act of murder in crucifying Christ, reraoves the believer from the
corapany of the world's fellowship; and the death of the cross is
the death to everything not in the will of God. 91
A real freedom from sin and a life of righteousness, as indicated
above, will issue forth into the Christlike life.
Chris tlikeness. Paul uses the cross of Christ also as a spring
board to describe the fruits of a life hid in Christ.
Ibid. , p. 130.
90^""Ibid. . p. 125.
91F. E. Marsh, Wh^ Did Christ Die? (Grand Rapids: Zondervan
Publishing House, /n.dT/), p. 129.
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The person who receives all the abundant grace of full salvation
will know what it is to walk in love. Paul exhorts the Ephesians to
'�walk in love, even as Christ also loved you, and gave himself up for
us, an offering and a sacrifice to God for an order of a sweet smell"
(Ephesians 5:2).
Husbands are to love their wives, "even as Christ also loved the
church, and gave himself up for it" (Ephesians 5:25).
The believer is to set a good example and not use his liDerty to
take advantage of another. Paul warns those who would take advantage
of the weaker and cause him to fall:
For if because of meat thy brother is grieved, thou walkest no
longer in love. Destroy not with thy meat him for whom Christ died
(Romans 14:15).
For through thy knowledge he that is weak perisheth, the brother
for whose sake Christ died (I Corinthians 8:11).
Those who are strong are to help the weak, but this not to the
pleasing of themselves.
Now we that are strong ought to bear the infirmities of the weak,
and not to please ourselves. Let each one of us please his neighbor
for that which is good, unto edifying. For Christ also pleased not
himself; but, as it is written. The reproaches of them that re
proached thee fell upon me (Romans 15:1-3).
Christlike love is forgiving. To those living fully in Christ,
Paul exhorted,". . .be ye kind one to another, tenderhearted, forgiving
each other, even as God also in Christ forgave you" (Ephesians 4:32).
Paul's exhortations to the Colossians has words very similar. He
exhorts them:
Put on therefore, as God's elect, holy and beloved, a heart of
compassion, kindness, lowliness, meekness, longsuffering; forbearing
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one another, and forgiving each other, if any man have a complaint
against you; even as the Lord forgave you, so also do ye (Colossians
3:12,13).
The believer, who has understood in reality all the grace and
power available for hira at Calvary, will walk as a friend of the cross.
Paul is grieved with those who are enemies of the cross.
For many walk of whom I told you often, and now all you even
weeping, that they are enemies of the cross of Christ (Philippians
3:18).
The friend of the cross will not run away when he is called upon
to suffer for Christ. Paul speaks of the fellowship of his sufferings.
He desires to know "the fellowship of his sufferings, becoming con
formed unto his death" (Philippians 3:10).
In II Corinthians 1:5, Paul indicates that both sufferings and
comforts abound to us through Christ. He says: "For as the sufferings
of Christ abound xinto us, even so our comfort also aboundeth through
Christ."
The Christlikeness seen in believers' lives will glorify God.
They do not live unto themselves, but they live unto Christ. This is
entirely fitting because they have been bought with the price of His
precious blood.
For ye were bought with a price: glorify God therefore in your
body (I Corinthians 6:20).
Ye were bought with a price; become not bondservants of raen.
Brethren, let each man, wherein he was called, therein abide with
God (I Corinthians 7:23,24).
For the love of Christ constraineth us; because we thus judge,
that one died for all, therefore all died; and he died for all,
that they that live should no longer live unto themselves, but
unto him who for their sakes died and rose again (II Corinthians
5:14,15).
59
Those who enjoy the benefits of a full salvation are constantly
led in triumphant Christian living.
But thanks be unto Ctod, who always leadeth us in triumph in
Christ, and maketh manifest through us the savor of his knowledge
in eveiy place (II Corinthians 2:14).
One great secret in the success of the Christlike life comes to
us through the intercessory ministry of Christ. One is able to con
tinually receive all things because of Christ's position at the right
hand of the Father. Paul says: "It is Christ Jesus that died, yea
rather, that was raised frora the dead, who is at the right hand of
God, who also maketh intercession for us" (Romans 8:34).
In suraraarizing these verses which reveal the Christlike life, we
discover they manifest a holy love which expresses itself in unselfishness,
the setting forth of a good example, discipline in relationship with
others, a spirit of forgiveness, and the willingness to siiffer for Christ.
This life glorifies God because of triumphant Christian living. This
victory is possible because of the continuing ministry and power of
Christ.
Other effects of the atonement. An extended study of Christ's
death on the cross, where Paul uses the cross as the background for his
thoughts, would reveal information on the following results of the
atonement:
Eternal Life (Romans 5:17,20,21; 6:22,23; II Corinthians 13:^).
Second Coming of Christ (I Thessalonians 4:4; 5slO). In addition
to these are the many references to the resurrection of the dead, listed
in Chapter II under e3q)licit references.
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Final Judgment (Romans 14:9).
We conclude this second division under the theology of the cross
in Paul's writings by saying, Paul referred to the cross and the death
of Christ as a springboard for all the important theological truths in
God's total plan of salvation. These important doctrines were redemption,
propitiation, justification, reconciliation, regeneration, adoption,
sanctification, and the Christlike life.
III. SUMMARY AND CONCLUSIONS OF CHAPTER III
Summary. In this chapter on the theology of the cross, it has
been observed how Christ's crucifixion must have dominated the mind and
life of the Apostle Paul. His thinking seemed to be captivated by the
surrender of Christ's life. This surrender he described as a vicarious
sacrifice. The sacidfice expressed itself in Christ's self-emptying,
self-offering, and as being our passover.
The Apostle was aware of the tremendous effects of the surrender.
He saw God's great plan of salvation unfold in a sufficient and powerful
atonement made for all sin through the blood of Christ. He saw redemp
tion, propitiation, justification, reconciliation, regeneration, adoption,
sanctification and the holy. Christlike life. He had insight into the
future and the final consummation of salvation.
Conclusions. We are led to conclude here that the cross of Christ
was at the center of Paul's thinking, and this he used as the springboard
for his teaching. The shadow of the cross was over his life, message and
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teachings. We could make it even stronger hy saying the cross was his
life, message and teaching.
CHAPTER IV
THE RELEVANCE OF THE CROSS
In this chapter we will observe how the Apostle Paul relates the
cross of Christ to practical Christian living. We observe that in a
number of places he uses the cross, either explicitly oi* implicitly, as
the backgroxxnd of his exhortations to the churches. A few of these
verses have already been given in the section relating to the Christlike
life. However, we wish now to observe more carefully those verses and
others. For clarity, the verses are divided into three groups:
ecclesiastical, domestic and social.
I . ECCLESIASTICAL
Here we wish to observe the teachings and exhortation of Paul
to the churches. The source of these important practical instructions
is the Cross of Christ. We note first the exhortations in relation to
the church's message.
The Church's Message
The cross. Here we find the horailetical aspects of Paul's
teachings. Paul made it clear to the Corinthians that his message was
the '*word of the Cross."
For Christ sent me not to baptize, but to preach the gospel:
not in wisdom of words, lest the cross of Christ should be made
void (I Corinthians 1:17).
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For the word of the cross is to them that peidsh foolishness;
but unto us who are saved it is the power of God (I Corinthians 1:18).
As stated before in another section, Paul gives a summary of the
gospel message to be delivered to the people. It was the first message
and one to hold fast. It was the message through which men were saved.
Paul writes:
For I delivered unto you first of all that which also I received:
that Christ died for our sins according to the scriptures; and that
he was buried; and that he hath been raised on the third day accord
ing to the Scriptures (I Corinthians 15:3,4).
According to the Scriptures. Paul's message was according to the
Scriptures. Christ fulfilled the Old Testament Scriptures, and this One
Paul preached, even if Christ did become a stumbling-block to the Jews
and foolishness to the Gentiles.
Seeing that Jews ask for signs, and Greeks seek after wisdom:
but we preach Christ crucified, unto Jews a stumbling-block, and
unto Gentiles foolishness (I Corinthians 1:22,23).
Regardless of how the gospel was accepted by the people, this
was the message of the Church. God has committed unto the Church the
"word of reconciliation" (II Corinthians 5s 19). God reconciled the
Church "to himself through Christ" and gave unto it the "ministry of
reconciliation" (II Corinthians 5:18) � Because of this Paul is not
slow to proclaim the words: "We are ambassadors therefore on behalf of
Christ, as though God were entreating by us: we beseech you on behalf
of Christ be ye reconciled to God" (5:20). Paul follows immediately with
the words: "Him who knew no sin he made to be sin on our behalf; that
we might become the righteousness of God in him" (5:21).
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This above verse leads us to a consideration of the Church's
ambassadors and believers. First we consider the ambassadors,
-The Church's Ambassadors
Righteousness required, Paul was greatly moved by the fact that
Christ, the sinless One, was made sin on man's behalf. This Christ did
that man "might become the righteousness of God," Therefore, Paul is
working together with Christ that this be accomplished (6:1), The
ambassadors are to give "no occasion of stumbling in anything," that
their ministration be not blamed (II Corinthians 6:3),
The example of Paul. At this point he gives a testimony of his
own work for Christ:
But in ever3rthing commending ourselves, as ministers of God, in
much patience, in afflictions, in necessities, in distresses, in
stripes, in imprisonments, in tumults, in labors, in watchings,
in fastings; in pureness, in knowledge; in long sxiffering, in
kindness, in the Holy Spirit, in love unfeigned, in the word of
truth, in the power of God; by the armor of righteousness on the
right hand and on the left, hy glory and dishonor, by evil report
and good report; as deceivers and yet true; as unknown, and yet well
known; as dying, and behold, we live; as chastened, and not killed;
as sorrowful, yet always rejoicing; as poor, jet making many rich;
as having nothing, and jet possessing all things (II Corinthians
6:4-10). ��
The above things Paxil and others suffered that their ministry be
not blamed. Yet because of their sufferings they were expecting the
believers to live lives free from sin. They are to be free from sin
and joined to Christ, Let us now consider the Church's believers.
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The Church's Believers
S^ervants of righteousness. The believers were to be joined with
Christ and become servants of righteousness.
And being made free from sin, ye became servants of righteousness
(Romans 6:18).
But now being made free from sin and become servants to God, ye
have your fruit unto sanctification, and the end eternal life
(Romans 6:22).
Wherefore, my brethren, ye also were made dead to the law through
the body of Christ; that ye should be joined to another, even to
him who was raised from the dead, that we might bring forth fruit
unto God (Romans 7:4).
Zealous of good works. Paul expects them to be a holy people�a
special people zealous of good works. As quoted before in another section,
Christ gave himself "to redeem us from aH iniquity, and purify unto him
self a people for his own possession, zealous of good works" (Titus 2:14),
Loving and forgiving. The believers are to "walk in love, even as
Christ also loved" them (Ephesians 552), Also we note again Colossians
3:12-14, which reads:
Put on therefore, as God's elect, holy and beloved, a heart of
compassion, kindness, lowliness, meekness, longsuffering ; forbearing
one another, and forgiving each other, if any man have a complaint
against any; even as the Lord forgave you, so also do ye; and above
all these things put on love, which is the bond of perfection.
Ephesians 4:32 also speaks of being kind, tenderhearted and
forgiving one another.
In II Corinthians 5:15, Paul informs the believers that they are
not to "live unto themselves, but unto him who for their sakes died and
rose again," They are to be good examples for Christ (Romans 14:15;
1553; I Corinthians 8:11).
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Willing; to suffer. When Paul spoke of being ambassadors for
Christ in II Corinthians 5520, he followed these words with a detailed
account of his sufferings (6:4-10 quoted above). In fact, he spoke
much of his sufferings for Christ's sake. We have observed how Christ's
death on the cross dominated Paul's thinking. Corresponding to this is
his concentration on the sufferings of Christ, He was willing to partake
of these himself and referred to it as a "fellowship of his sufferings"
(Philippians 3:10). The Apostle informed the believers that they too
shoiold be willing to join this fellowship. This was so much in his mind,
that some thirty times he uses the terra suffering in relation to his
life or that of the believers,
VTilling to be a^ sacrifice. An amazing discovery is made in the
observation and comparison of the Apostle's emphasis on the sufferings
of Christ and his own sufferings. This discovery is then found in
relation to the believers. In Chapter Three it was observed how the
Apostle described the death of Christ as a sacrifice. In Paul's
references to hiuiself, in regards to Christ's giving Himself as a
sacrifice, it was discovered how he too was willing to be the same. His
being a sacrifice could not render the effects of Christ's surrender; but
the great Apostle was willing to be such that the gospel of Christ�the
effects Christ's sacrifice had rendered�^would be preached to all the
world.
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The Apostle desired to follow the example of Christ, and his
faithfulness to Christ gave him authority to set himself as an example
to the believers. The believers must also be willing to sacrifice their
lives for Christ's sake.
Ratner than write out all the verses which relate to this subject,
we wish to observe a few passages which set forth this idea of sacrifice
on the part of Christ, Paul and the believers.
In Philippians 2:1-11, there is the account of Christ's self-
emptying and obedience to give Himself as a sacrifice on the cross.
Christ's kenosis was an example of what Paul and the believers were
to experience in a lesser degree. We say lesser degree in that no man
has ever experienced the intensity of Christ's sufferings.
Paul experienced his own kenosis. Who can deny that in his
life there was self-abnegation, subordination, identification with the
people he ministered to, humiliation, submission, consecration and
the willingness to give his life as a sacrifice for Christ.
The Apostle exhorted the believers to have the mind of Christ
(Romans 15:5, I Corinthians 1:10, Philippians 2:2). According to Paul,
the mind of Christ was filled with the thought of the necessity of His
cross. W. M. Clow, writing on the mind of Christ, stated that in "the
tremendous claim Christ made for Himself," the absorbing element was
I
"the necessity of His Cross." The writings of the Apostle reveal
that he too was totally involved in the necessity of the cross of Christ.
W. M. Clow, The Cross in Christian Experience (New York: George
H. Doran Company, 1908), p. 104.
In Philippians 3:l-l6, Paul speaks of what he emptied himself
of�what he counted as "refuse" that he might gain Christ. He speaks
of his perfection in the knowledge of the law, his excellent training
and high privileges. However, all these things he counts but loss that
he might gain the "excellency of the knowledge of Christ Jesus" (3:8).
He refers to the "fellowship of his sufferings" (3:10). If he is
offered up as a sacrifice for Christ, he is willing (2:17). He is
willing to be conformed unto the death of Christ (3:10). All these
things he is obedient to partake of, that he might "attain unto the
resurrection from the dead" (3:12) and "be conformed to the body of
his gloiy" (3:21).
All these things are steps in Paul's humiliation and surrender
to the Christ who laid hold of him (3:13). As far as we know from
tradition, he also paid the supreme sacrifice and gave his life for
Christ.
Paul exhorts the believers to imitate him as he imitates Christ.
They too are to have a form of kenosis. They are to understand self-
abnegation, subordination, identification to needs of others, humiliation
submission, consecration, and even the willingness to be conformed to
Christ's death. As Paul had no prerogatives to grasp and counted all
things as loss that he gain Christ, so the believers had no prerogatives
to wave before Christ. Christ did not consider His great divine
prerogatives as something he couldn't give up for their sakes. Greenway
discusses the Kenotic passage in Philippians and gives the following
comment:
69
This is certainly a great Christological passage, but we must not
forget Pavil's purpose in introducing it. The application to the
Philippians is that they should allow His disposition to possess them.
They are to emulate Hira in His complete unselfishness. \'Ihen the ^raind of the Master masters them, harmony is certain to be maintained.
We would summarize this section on the Church's believers by saying
they are to partake of all benefits issuing forth from the atonement
provided by Christ. They are to manifest Christlikeness, and this Christ-
likeness means possessing the mind of Christ in all things. This is
only possible as the soul offers itself unto God as a sacrifice. J. H.
:.mith saw this type of sacrifice as he wrote the following:
As Christ through the eternal Spirit offered up himself, so
the soul by the spirit's guidance and help now offers itself up
as a sacrifice unto God. The laceration of affection, the thorn-
pricking of desires, the crushing of ambitions, the forsaking of
friends, etc. , that is involved is deeply painful, and it is this
that makes it analogous to crucifixion. 3
Then there is a second phase to this sacrifice. The believer is
to have the mind of Christ even to the extent of a willingness to sacrifice
one's life for the sake of Christ.
The above two surrenders of the believer to Christ certainly would
produce a strong church. This is what Paul desired. However, not all the
believers were submitting themselves in this way. Thus, the church had
some real problems.
The Church' s Problems
Paul used the cross as a starting point for dealing with situations
that threatened the life of the church.
Alfred L. Greenway, The Epistle To The Philippians (Grand
Rapids: Baker Book House, 1957), p. 37.
3
-'Smith, Pauline Perfection, p. 129.
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Factions. The early church was troubled with the lack of unity.
This was because there were those who would not submit to the truth we
just discussed in the above section. They did not have the raind of
Christ. To deal with this situation, Paul used the Kenotic passage we
discussed above. He wrote:
Have this mind in you, which was also in Christ Jesus: who,
existing in the form of God, counted not the being on an equality
with God a thing to be grasped, but emptied himself, taking the
form of a servant, being made in the likeness of men; and being
found in fashion as a man, he humbled himself, becoming obedient
even unto death, yea, the death of the cross (Philippians 2:5-8).
In I Corinthians 1:10, he urges them to have the same raind one to
another:
Now I beseech you, brethren, through the name of our Lord Jesus
Christ, that ye all speak the same thing and that there be no
divisions among you; but that ye be perfected together in the same
raind and in the same judgment.
In Roraans 15^5, he asks the "God of patience and of corafort" to help
thera "to be of the same raind one with another according to Christ Jesus."
In relation to the problem of disunity, he exhorts them to for
bear one another and show a forgiving spirit. Their example is Christ
who forgave them (Colossians 3:13)' Above all other things they are to
"put on love, which is the bond of perfection" (3:14). This love "will
4
hold thera together and make them usable."
Legalism. It was hard for many of the Jewish Christians to apply
the new law of faith and love. They constantly regressed back to the old
Wuest, Ephesians and Colossians In The Greek New Testament, p. 225-
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law. Then they insisted that Gentile converts submit to the Jewish law.
One of the big items here was circumcision. The legalists were trying
to make this a requirement for salvation.
In Galatians 5:11, Paul insists that he was not chosen of God to
preach circumcision. He refers directly to the cross.
But I, brethren, if I still preach circumcision, why am I still
persecuted? Then hath the stumbling-block of the cross been done
away.
Then Paul states his desire "that they that unsettle you would go beyond
circumcision" (Galatians 5:12). He again points them to the law of
love and exhorts them through love to "be servants one to another"
(Galatians 5:13). He further exhorts them as follows:
For the whole law is fulfilled in one word, even in this: Thou
shalt love thy neighbor as thyself. But if ye bite and devour one
another, take heed that ye be not consumed one of another (Galatians
5:14,15).
The Apostle deals further with the problem in Galatians 6:11-16.
In this exhortation he refers to the cross twice. He compares the false
glory of the Jewish Christians to the true glory of the cross.
As many as desire to make a fair show in the flesh, they compel
you to be circumcised; only that they may not be persecuted for
the cross of Christ. For not even they who receive circumcision
do themselves keep the law; but they desire to have you circumcised,
that they may glory in your flesh. But far be it from me to glory,
save in the cross of our Lord Jesus Christ, through whicn the
world hath been crucified unto me, and I unto the world. For
neither is circximcision anything, nor uncircumcision, but a new
creature (Galatians 6:12-15).
In the above exhortations of Paul, there is a warning against the
wrong use of freedom�not to use it for the flesh (5:13)� They are to
love one another, Jew or Gentile, to the degree they will not take
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advantage of one another. This directs us to other passages where he
directs the believers to consider the cross in relation to their use of
Christian liberty.
The proper use of Christian liberty. Paul was concerned about
the Gnosticism which was already prevalent in his day. Gnosticism
presented a dualism of asceticism on one hand and of license on the
other. One result of this sensual indulgence was fornication. The
Apostle dealt a great deal with the problem.
Another cause for so much fornication was the former heathen
customs of many of the Gentile Christians. They needed considerable
guidance in the field of moral purity.
Paul refers to the cross in dealing with this problem. In I
Corinthians 5:1� the report has come to Paul that there is fornication
in the church at Corinth and a kind even worse than that of the Gentiles;
one member has his father's wife. To make matters worse, they are puffed
up about it (5:2). In dealing with this case Paul refers to the cross,
and gives to Christendom the famous words of Christ, "our passover"
(I Corinthians 5:7). He tells them to "purge out the old leaven." In
this case it refers to the moral impurity.
For our passover also hath been sacrificed, even Christ: where
fore let us keep the feast, not with old leaven of malice and
wickedness, but with the unleavened bread of sincerity and truth
(I Corinthians 5:8).
Immediately following this verse the Apostle exhorts the believers to
have no corapany with fornicators (5:10).
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In I Corinthians 6:13, Paul exhorts by saying "the body is not
for fornication, but for the Lord; and the Loi-d for the body." They are
to flee from this evil for they sin against their bodies (6:18). He
writes the following words in 6:19,20:
Or know ye not that your body is a temple of the Holy Spirit
which is in you, which ye have from God? And ye are not your own;
for ye were bought with a price: glorify God therefore in your
body.
There is insight into other moral problems as he then further
exhorts thera to have no corapany with a brother who is "a fornicator, or
covetous, or an idolater, or a reviler, or a drunkard, or an extortioner"
(5:11).
The Apostle presents the Christ of the cross as a stumbling-
block (Galatians 5:11) to those who wrongly use their freedom and walk
not in the Spirit (5:13,16). He describes the work of the flesh as
"fornication, uncleanness, lasciviousness, idolatry, sorcery, enmities,
strife, jealousies, wraths, factions, divisions, parties, envying,
drunkenness, revellings, and such like" (5:19). But those who are of
Christ "have crucified the flesh with the passions and the lusts thereof"
(5:24). They should manifest the fruits of the Spirit.
But the fruit of the Spirit is love, joy, peace, longsuffering,
kindness, goodness, faithfulness, meekness, self-control; against such
there is no law (5:23).
The believers are to remember the love of Christ and walk in His
love. Christ loved them and "gave himself up" for them, an "offering
and a sacrifice to God" (Ephesians 5:1). The Apostle immediately follows
these words with the following exhortation:
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But fornication, and all uncleanness, or covetousness, let it not
even be named among you, as becoraeth saints, nor filthiness, nor
foolish talking, or jesting, which are not fitting: but rather
giving of thanks (Ephesians 3:3,4).
In Colossians 3:1, Paul reminds the believers of the fact they
"were raised together with Christ," and should "seek the things that
are above." He further writes: "For ye died, and your life is hid with
Christ in God" (Colossians 3:3). Because of this position with Christ,
he exhorts them to:
Put to death therefore your members which are upon the earth:
fornication, uncleanness, passion, evil desire, and covetousness,
which is idolatry (Colossians 3:5).
They once walked in these things but now they are to put them all away.
But now do ye also put them all away: anger, wrath, malice,
railing, shameful speaking out of your mouth: lie not one to another;
seeing that ye have put off the old man with his doings, and have
put on the new man, that is being renewed unto knowledge after the
image of him that created him (3:8-10).
In the above verses we have noted how certain moral impurities
and other unholy actions were problems in the early chui-ch which con
cerned the Apostle Paul. The wrong use of their Christian liberties
set a very poor example to the non-Christians. Some of the heathen
were doing better than some members of the Christian fellowship. Paul
writes to the Corinthians the warning to "take heed lest by any means
this liberty of yours become a stumbling block to the weak" (I Cor
inthians 8:9). This warning extended, in effect, to them being careful
about eating meat that was sacrificed to idols (8:10). The wrong
influence in this matter could cause a weak brother to lose his soul.
Paul warns them that in doing this they sin against Christ, because He
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died for that brother (8:11). In writing to the Romans he also warns
against the believers putting "a stumbling block in his brother's way,
or an occasion of falling" (Romans 14:13). Self-denial was to be
practiced for the benefit of the weak. There was a question over the
eating of unclean meat. Paul informs them, that "if because of meat thy
brother is grieved, thou walkest no longer in love," and he warns thera:
"Destroy not with thy meat him for whom Christ died" (Romans 14:15).
Paul admonishes them to "bear the infirmities of the weak," and not to
please themselves (Romans 15:1). The example he sets before them is
Christ; for "Christ also pleased not himself" (15:3).
Paul not only referred to Christ's dying for the weak brethren;
he also emphasized the fact that Christ loved the Church, and "gave
himself up for it" (Ephesians 5:25). This He did to have a glorious
Church, without spot or wrinkle. It should be holy and without blemish
(5:27).
The proper use of the Lord's Supper. The church at Corinth had
a problem of disorder at the Lord's table. Some took their own meals with
thera and had a big feast. Others evidently had little or none. Paul
describes the situation as, "one is hungry, and another is drunken"
(I Corinthians 11:21). He corrects this misuse of a very sacred order,
by sternly declaring, ". . . whosoever shall eat the bread or drink the
cup of the Lord in an unworthy manner shall be guilty of the body and
the blood of the Lord" (I Corinthians 11:27).
In I Corinthians 10:14-22, the Apostle uses the Lord's Supper
to attack the problem of idolatry-
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Idolatry in the church. Paul uses the communion of the Lord's
Supper in contrast to the communion with idols. The communion of the
Lord's Supper is of the blood of Christ and the body of Christ (I
Corinthians 10:16). The sacrifice of the heathen Gentiles is a
sacrifice to demons, and leads to a communion with demons (I Corinthians
10:20). The Apostle very plainly tells the Christians it is an
unendurable sacrilege for than to have communion with idols. He writes:
Ye carmot drink the cup of the Lord, and the cup of demons: ye
cannot partake of the table of the Lord, and of the table of demons .
(I Corinthians 10:21).
Proper behaviour of men and women in the church. Last of all,
under this ecclesiastical section, we wish to observe a passage where
Paxil uses the Cross as the backgroxind for his thinking in relation to
the behaviour of men and women. Paul speaks of Christ who "gave himself
a ransom for all" (I Timothy 2:6). Then below this statement he writes:
"I desire therefore that the men pray in every place, lifting up holy
hands, without wrath and disputing" (2:8). In like manner the women
are to "adorn themselves in modest apparel" (2:9), and in a manner
"which becometh women professing godliness" (2:10). The women in Paul's
day are to "learn in quietness with all subjection" (2:11); and they are
not permitted to teach, or "have dominion over a man" (2:12).
In this same passage Paul mentions that prayer shoxild be offered
for rulers. This reference leads us into the next section which is the
relevance of the cross to the social aspects of Paul's writings.
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II. SOCIAL
Prayer For Rulers
Proper prayer directed to God in relation to kings and men in
high positions will benefit the whole of society. Paul writes:
I exhort therefore, first of all, that supplications, prayers,
intercessions, thanksgiving, be made for all men; for kings and
all that are in high places; that we may lead a tranquil and quiet
life in all godliness and gravity (I Timothy 2:1,2).
This kind of praying is "good and acceptable in the sight of God our
Saviour; who would have all men to be saved and come to the knowledge
of the truth" (2:3,4).
The governmental policies of these rulers will have a bearing on
the effectiveness and speed with which the message of salvation reaches
the unsaved. It is also easier to live lives of godliness when govern
ments maintain effective rulers and high moral standards. The Apostle's
backgroxind of thought for these exhortations is the one Mediator
"between God and men, himself man, Christ Jesus, who gave himself a
ransom for all" (2:5,6). Here again the cross is in view.
Christianity And Society
In I Corinthians 7:17-24, the Apostle informs the believers that
Christianity is not going to revolutionize the relations between the
believer and society. He exhorts every man to "abide in that calling
wherein he was called" (7:20). He further explains himself by writing
the folloTiJing words:
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For he that was called in the Lord being a bondservant, is the
Lord's freedman: likewise he that was called being free, is Christ's
bondservant. Ye were bought with a price; become not bondservants
of men (2:22,23).
Morality And Society
Under the ecclesiastical section we discussed problems of moral
impurity in the Church. It will not be necessary to quote those passages
again. However, it is important to realize that such things as forni
cation, adultery, drunkenness, practices of idol worshipping, uncleanness,
lasciviousness, sorcery, enmities, strife, revellings, passion, and
evil desires contain elements which definitely affect the structure of
any society. The above sins are sins against society as well as sins
against the soul, mind and body. It is not strange that the Apostle
referred to the cross at various points when dealing with these sins.
To Paul, the blood of Christ was able to provide forgiveness to men and
women, but greater than that, the blood was sufficient to cleanse the
heart frora all desire to participate in them. The believer interested
in holy living offers society the best in ethical fortitude. "The
Christian ethic is the overflow of life in Christ."^ To "put on Christ
is to have Christ's habits, to be Christlike," and Christ's power within
"generates a new moral habit. "^ It is certain that "those who share
the great experience of reconciliation with God in the blood of His dear
�^Vincent Taylor, The Cross of Christ (New York: St. Martin's
Press, 1957), p. 100.
Sruce, St. Paul's Conception of Christianity, p. 348.
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^on," cannot help but form "a community, distinguished from all others
hy this common great experience."''
III. DOMESTIC
In the writings of Paul, there are two passages in which he refers
to the cross to deal specifically with domestic affairs. They are
Ephesians 5j22�6:9, and Colossians 3:1�4:1. The passages are similar
and in each case he discusses proper conduct for husbands, wives,
children, servants and masters.
In Ephesians, the statement concerning the cross from which the
Apostle confirms his teachings reads as follows: "Husbands love your
wives, even as Christ also loved the church and gave himself up for it"
(Ephesians 5:25) � Says Smith:
Here he is treating of those every-day affairs of the domestic
life, and the relations and duties of husbands and wives, of children
and parents, of servants and masters, and, as if by no bound or
transition at all, he has carried us at once through the home into
the Church, and through the Church into the very heart of Christ,
and through the heart of Christ into Calvary with its stream of
crimson Blood; and by the Blood into Holiness. Q
The passages relating to the cross and domestic affairs in Colossians
are as follows:
If then ye were raised together with Christ, seek the things that
are above, where Christ is, seated on the right hand of God. Set
your mind on the things that are above, not on the things that are
Benjamin Breckinridge Warfield, The Person and Work of Christ
(Philadelphia, Pennsylvania: The Presbyterian and Reformed Publishing
Company, 1950), p. 530.
Q
Smith, Pauline Perfection, p. 91.
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upon the earth. For ye died, and your life is hid with Christ in
God (Colossians 3:1-4).
Then in verse 3:12, he speaks of "God's elect, holy and beloved," having
"a heart of compassion, kindness, lowliness, meekness, longsuffering;
forbearing one another, and forgiving each other." This the believers
are to do because the Lord forgave them (3:13). Then above all, "put
on love, which is the bond of perfection" (3:14). A family possessing
these excellent spiritual qualities would greatly glorify Christ.
Wives
First, let us consider the wives in the two passages just
mentioned. The words in Ephesians 5:22 and Colossians 3:18 are practically
identical. "Wives, be in subjection unto your own husbands, as unto the
Lord" (Ephesians 5:22). "Wives, be in subjection to your husbands, as
is fitting in the Lord" (Colossians 3:18). Ephesians gives the additional
thought: "But as the church is subject to Christ, so let the wives also
be to their husbands in everything" (5:24). Also, "let the wife see
that she fear her husband" (5:33) �
Husbands
The husbands are to love their wives as Christ "loved the church
and gave himself up for it" (Ephesians 5:25)'
Even so ought husbands also to love their own wives as their own
bodies. He that loveth his own wife loveth himself; for no man
ever hated his own flesh; but nourisheth and cherisheth it, even as
Christ also the church (5:28,29).
Paul then relates wife and husband together and writes: "For this cause
shall a man leave his father and mother, and shall cleave to his wife; and
the two shall become one flesh" (5:3l). Then two verses later, Paul
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repeats the words: "Nevertheless do ye also severally love each one his
own wife even as himself" (5:33a). In Colossians, he simply tells the
husbands, ". . . love your wives, and be not bitter against them" (3! 19).
ChildrfiTi
The children are to obey their parents in the Lord (Ephesians
6:1), and honor their father and mother (6:Z). The verse in Colossians
is very similar: "Children, obey your parents in all things, for this
is well -pleasing in the Lord" (3:20).
i:''atners
The fathers are exhorted to have the proper attitude toward their
children. "And, ye fathers, provoke not your children to wrath: but
nurture them in the chastening and admonition of the Lord" (Ephesians 6:4).
"Fatners, provoke not your children, that they be not discouraged"
(Colossians 3s2l).
Servants
The servants are to manifest a spirit of obedience:
Servants, be obedient unto thera that according to the flesh are
your masters, with fear and trembling, in singleness of your heart,
as unto Christ; not in the way of eyeservice, as menpleasers; but
as servants of Christ, doing the will of God frora the heart; with
good will doing service, as unto the Lord, and not unto raen: knowing
that whatsoever good thing each one doeth, the same shall he receive
again from the Lord, whether ye be bond or free (Ephesians 6:5-8).
Note the similarity in Colossians:
Servants, obey in all things them that are your masters according
to the flesh; not with eyeservice, as menpleasers, but in singleness
of heart, fearing the Lord; whatsoever ye do, work heartily, as unto
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the Lord, and not unto men; knowing that from the Lord ye shall
receive the recompense of the inheritance; ye serve the Lord Christ.
For he that doeth wrong shall receive again for the wrong that he
hath done: and there is no respect of persons (Colossians 3:22-25).
Masters
Paul directs exhortations to the masters. Justice and equality is
demanded of them:
And, ye masters, do the same things unto them, and forbear threat
ening: knowing that he who is both their Master and yours is in
heaven, and there is no respect of persons with him (Ephesians 6:9).
Masters, render unto your servants that which is just and equal;
knowing that ye also have a Master in heaven (Colossians 4:1).
The longest exhortations and the ones which offers the most encour
agement are those given to the husbands and servants. In regards to the
husbands, this was no doubt due to the fact the husbands were to be the
head of the homes. As to servants, we know there were a large number of
slaves, and their lot was exceedingly difficult. H. C. G. Moule writes:
"The Gospel won many of its earliest converts frora the slave class.
9
This is less wonderful, when the vast nuraber of slaves is reraerabered."
IV. SUMMARY AND CONCLUSIONS OF CHAPTER IV
Summary. An effort was made in this chapter to show how Paul
used thoughts on the cross of Christ as a springboard for his e^diortations
to the early church. The writer considered the ecclesiastical, social
^Moule, The Epistle To The Ephesians (Vol. 45 of Cambridge Bible.
p. 147.
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and domestic aspects. Under the ecclesiastical heading observations
were made on Paul's treatment of the Church's message, the Church's
ambassadors, and the Church's believers. We also considered his exhor
tations in relation to church problems; cnurch problems such as: factions,
legalism, the right use of liberty, fornication and other immoral
practices, the proper use of the Lord's Supper, idolatry in the chui-ch,
and the proper behavious of raen and woraen in the church.
Under the social heading we discovered the importance of praying
for rulers and men in high authority. Their actions effect the whole
of society. One is able to influence these actions through prayer. We
also observed one aspect of the position of Christianity in relation to
society, and the effects of iraraorality upon society.
The exhortations of Paul in relating the cross to domestic affairs
includes the proper behavious of husbands to wives, wives to husbands,
children to parents, fathers to children, servants to masters, and masters
to servants.
Conclusions. We conclude that if the Christian focuses his eyes
on the cross of Christ, receives all the benefits of Christ's atoning
blood in the reality of a heart experience, and applies the principles
of Christ as interpreted by Paul to his witness in the church, society
and the home, he will glorify God and be a great blessing to each
institution. Just as the teachings and exhortations of the Apostle
reveal the profile of the cross on all phases of the Christian life,
the victorious Christian witness throws the profile of the cross on his
every activity.
CHAPTER V
SUMMARY AND CONCLUSIONS
I. SUMMARY
As each chapter of the thesis has already been summarized, only
a brief presentation of the major thoughts and thought movement will be
necessary here.
Chapter II served as background material for the observations
and discussions in the following chapters. Investigation was made of
Paul's use of the cross in the Pauline Epistles. Both explicit and
implicit references were observed. This research revealed Paul's
frequent use of the cross, and indicated that it occupied a central
place in the life and thinking of the great Apostle.
Chapter III demonstrated how the cross of Christ so dominated
the life and thoughts of Paul, that it served as a springboard for
important theological truths. It was possible to set forth Paul's
theology of the cross. His thinking was captivated by the surrender
of Christ's life and the effects of that surrender. This surrender
he described as a vicarious sacrifice. The sacrifice expressed itself
in Christ's self-emptying, self-offering, and as being our passover.
The Apostle was greatly moved by the tremendous effects of
Christ's surrender to a death on a cross. He recognized God's plan of
salvation as a sufficient and powerful atonement made for all sin. It
unfolded itself in redemption, propitiation, justification, reconciliation.
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regeneration, adoption, sanctification, and the holy, Christlike
life.
The cross was so much at the center of Paul's thinking that it
overshadowed his life, message and teachings.
Chapter IV shows how the Apostle Paul relates the theology of
the cross to practical experience. The cross serves, either explicitly
or implicitly, as a background for his exhortations to the churches.
In ecclesiastical matters he dealt with the Church's message, the
Church's ambassadors, the Church's believer's, and the Church's problems.
The Church's message was so important Paul considered himself a sacrifice
for the sake of Christ. Not only was there the sacrifice spiritually,
but also his willingness to be conformed to the death of Christ. The
Apostle set before the believers the example of Christ's sacrifice and
his own. They were to imitate him and, therefore, glorify God in the
Church,
Paul found problems of factions, legalism, proper use of Christian
liberties, proper use of the Lord's Supper, idolatry, and proper
behaviour of men and women in the churches. In each occasion he
referred them to the cross of Christ.
In social matters Paul urged the necessity of praying for rulers
and men in high authority. He instructed the believers regarding their
relationship of Christianity to society, and the effects of immorality
upon society.
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In domestic affairs he outlined the proper behaviour of husbands
to wives, wives to husbands, children to parents, fathers to children,
servants to masters, and masters to servants.
II. CONCLUSIONS
In this study the following conclusions have been reached:
1. The term "cross" appears ten times in the Pauline Epistles;
the term "true," once.
2. There is an abundance of other explicit references to the
cross as well as many implicit references.
3. The death of Christ on the cross occupied a central place in
the life and thinking of Paul.
4. The cross of Christ served as a springboard for the important
theological truths he wished to convey to his readers.
5. The Apostle was greatly moved by the surrender of Christ's
life on the cross and the effects of that surrender. This surrender he
described as a vicarious sacrifice.
6. He recognized this sacrifice to be necessary for a sufficient
and powerful atonement for all sin.
7. The Apostle believed the blood of Christ to be sufficient to
forgive sins, purify the hearts of the believers and enable them to live
a Christlike life.
8. Paul believed that Christlikeness went as far as considering
himself a sacrifice for Christ's sake. He was willing to be conformed
to the death of Christ. The Christian believers were to imitate his
example.
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9. The cross served as a springboard for the Apostle's
exhortations on ecclesiastical, social and domestic matters.
10. The teachings and exhortations of the Apostle reveal the
profile of the cross in all phases of Christian life. The cross is
used in such a way that its shadow is over every sphere of victorious
Christian living.
11. Today Christians in all walks of life can reach the
ultimate in spiritual victory, and benefit their fellowmen only as they
allow the cross of Christ to occupy the center of their lives.
12. This thesis serves as an encouragement for the same type
of investigation to be made in the Epistle to the Hebrews, the General
Epistles, and the book of Revelation. A further step would be that of
comparing and associating the results of the study to the actual
ministry and death of Christ found in the four Gospels.
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